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PREFACE. 



The object of this little book is to prove, that 
the Jewish Church, before the Christian era, 
held the doctrine of the Holy Trinity as* a 
fundamental and cardinal Article of Faith. 
Yea, the Jews held this doctrine pure and un- 
defiled up to the end of the second century 
after Christ ; and, as contained and declared in 
the Holy Scriptures, it has been set forth to 
demonstration in their authenticated and most 
ancient books, as the reader will see from the 
quotations in these pages. Hence it is, that 
we do not find in the New Testament any ob- 
jections raised by the Jews to this doctrine, 
though they rejected, so unjustly, the claims 
of Jesus of Nazareth to be the true Messiah. 

The quotations from the Holy Scriptures, 
and from the Chaldee Paraphrases, as well as 
from other ancient Jewish works, have been 
given in the original languages, that the 
reader may be able to judge of their faithful- 
ness. 

The translation, subjoined to these quota- 
tions, is to enable those, who are not con« 
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versant with those languages, to see that the 
Gospel of fulfilment teaches no other doctrine 
than was revealed in the Gospel of promise. 

The author of this little book requests the 
reader to bear in mind, that the Holy Scrip- 
tureSy and nothing but the Holy Scriptures, 
are the basis upon which he holds that the 
doctrine of the Trinity is founded ; and quotar 
tions from human writings, however old, 
venerable, and authenticated, are only em- 
ployed to shew to our brethren, the Jews, how 
inconsistent they are in rejecting Christianity 
on account of this doctrine, profeseinff , as they 
do, to foUow closely their forefathZ who, it 
is here proved, believed it necessary to> salva- 
tion. 

Moreover, the Christian reader will perceive 
from the quotations adduced from those ancient 
Jewish Doctors, how unfounded and ignorant 
is the assertion of the Unitarians, " that the 
Apostles invented the doctrine of the Trimty^ in 
order so much the more easily to gain over the 
idolatrous nations to their new religion.^' 

No ! our reply is, the Apostles inherited their 
faith in the Triune Jehovah from their fathers, 
who had it through Divine revelation in the 
Word of God. 



The autobiographic form of this little book 
has been chosen, not only because it seemed 
best adapted to the subject in hand, but also 
with the view of presenting to the reader a 
faithful portrait of an Israelite in pursuit of 
Divine knowledge, thus giving to the expo- 
sition of these deep yet saving doctrines, life 
and animation. This Israelite is known to 
the author as his own self ; and the statements 
with regard to him ar6, therefore, to all 
intents and purposes, matters of fact. 

The writer of these pages has purposely 
avoided introducing quotations from the New 
Testament Scriptures as proofs of this doctrine, 
inasmuch as the Jews will never admit them as 
such ; but the New Testament Scriptures have 
been, and ever will be, to the author, all-suf- 
ficient ; and on their testimony, independently 
of any of these human writings of the ancient 
Jewish Church, he receives and believes this 
blessed doctrine with all his heart 

THE AUTHOR. 

Amstebdam, 1863. 
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THE GREAT MYSTERY. 



PART I. 
§ 1. 

NATHAJTAEL GIVES AN ACCOUNT OF HIMSELF. 

I HAVE some peculiar and good reasons for calling 
myself Nathanael. I am a real and not an imagin- 
ary person^ and all that I am communicating in this 
little volume has verily and in reality taken place in 
my mind^ when it pleased our God to bring me out 
of a turbulent ocean of soul-distressing doubts and 
fears^ strivings and wrestlings with the powers of 
darkness and with my own hearty by nature, stone, 
(Ezek. xxxvi. 26,) into the glorious liberty of the 
children of God. 

This was a free and gracious gift of God, as my 
adopted name, Nathanael, signifies. 

§ 2. 

THE EFFECT OF DIVINE LIFE IN THE SOUL. 

When divine life is poured into the soul through 
the Holy Spirit, there is an insatiable thirst for tha 
heavenly truth of Mtt^'^btDI Wtn, " TTvc trw^er^j oj \:Uft 
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Trinity.'** This thirst can only be quenched through 
the teaching of the Holy Spirit, when He reveals 
God unto the soul through His word.^ (Sohar, vol. 
ii., p. 43, versa.) The Bible, and nothing but the 
Bible, is designed by God to be unto us the rule 
of our faith and practice ; but alas ! His people, 
the children of Israel, invented, in their vain 
imaginations, a variety of traditions, and exalted 
them above the Word of God, thus making the law 
and the prophets of none effect. The sad conse- 
quence resulting therefrom was, that the children of 
Israel lost the right and scriptural knowledge of 
God, which only a very few retained. As early as 
the second century of the Christian era, those few 
had died out. In the rabbinic writings of the subse- 
quent five or six centuries, we find only extracts from 
the teaching of their ancient masters, and these often- 
times darkened with interpolations. What God said 
through His prophet Jeremiah (ch. ii. 13), has not 
ceased sounding forth : ^^ My people have committed 
two evils : they have forsaken Me the Fountain of 
living waters, and hewed them out cisterns, broken 
cisterns, which can hold no water.**' 

Great moral power is required to emerge out 
of such a state of ignorance, into which my people, 
the children of Israel, have fallen. This power is 
not in man, but is of God; and He says (Ezek. 

xxxvi. 37,) n'^nb i^-nw nwt nr n^7V "^aiw nDW hd 
tbNntt?'* ^'Thus saith the Lord God, I will yet for this 
be inquired of by the house of Israel.*' It is, there- 

^ See motto on the reyerae of the title page. 



fore, my prayer: nnt^ ''D '^2'TOb') iniDSn ^33'»-nn 
: nvn bD ''rv^p ini« "^VW^^ '^nbw ''Lead me in Thy 
truth, and teach me; for Thou art the God of my 
salvation ; on Thee do I wait all the day^ (Psalm 
XXV. 5.) 

§ 3; 

NATHANAEL EXPLAINS THE PLAN OF ENQUIRY 

WHICH HE PURSUED. 

I took from the heavily-burdened shelves of my 
library the Book of all Books, ntt?D nibnp. The 
Biblia Magna Hebraica, and said. Thou shalt be 
my Instructor ! and my prayer was, rv::i'Dr\ Dnon 
'»a3?'*T*)n '' In the hidden part Thou shalt make me to 
know wisdom.^^ (Ps. li. 8.) 

But while I felt that the holy Scriptures ■ were 
sufficient, and alone to be trusted, to lead me into all 
truth necessary to salvation, I wished also to consult 
the writings of the, ancient teachers of my nation ; 
some of whom lived before the Christian era, and 
others somewhat later. These writers, it is true, 
being but fallible men, are to be followed so far 
only as their teaching and doctrine agree with the 
holy Scriptures ; but nevertheless I was anxious 
to know what these Jewish-church Fathers thought 
upon the subject about which I was enquiring ; and 
accordingly I made diligent search in the archives, 
where I found certain records, which informed 
me what authority these men had in the synagogue, 
and still have, and what their faith respecting 
Ktt7lbtt7T Nn, the Mystery of the Trmit'ii,^^^* 
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§4. 

KATHANAEL GIVES US A SKETCH OF THE LIVES OF 
THESE JBWiSH-CHURCft FATHERS. 

Onkelos. — Onkelos^ sumamed •^gn the Proselyte, 
was probably descended from the Gentiles, and 
had embraced the true religion. He lived long 
before the rabbinic schools came into existence, 
though the precise time cannot be ascertained with 
certainty. Most probably he flourished in the time of, 
or at the return from, the Babylonish captivity, when 
our nation had lo^ the knowledge of their holy 
mother tongue, the ttebrew language, apd the mass 
of the people only understood the Chaldee. (nbt&'po? 
n^'^pTiy p. 20.) Onkelos translated the Pentateuch 
into Chaldee, and paraphrased certain passages. 
This paraphrase or translation is called the Targum. 

This paraphrase on the Pentateuch has had, in the 
Jewish Church, the same authority as the Hebrew 
text, and was always read in ^e synagogues after 
the Hebrew had been read. It is eren erroneomly 
considered as having been inspired by God, as we 

read in rh^pT\ nbtt^^tt?, p. 20, r\b^s^ K»n mrtnnn 

: "^a^Dtt n*T7 -rob i.e., " TMs paraphrase has Moses, 
our master of blessed ipemory, (lit.y Peace be upon 
him,) received upon Sinai.." But after it had been 
entirely forgotten, this crown was restored in all its 
lustre through Onkelos, the Proselyte. This para- 
phrase is of such canonical authority, that it is said by 
our rabbles, : ^laoi P]"intt nT '»">n ^'hv Pf'U^y^n 
i.e., " He who adds any thing to it, behold ! he is a 



base blasphemer." Thus much regarding the autho- 
rity of Onkelos. 

Jonathan hen Uziel, — This celebrated teacher was 
the chief disciple of Hillel the Great, and wrote his 
paraphrase long before the destruction of our holy 
temple, (m m^S, p. 17, col. ii.; 18, col. iii.; and 85, 
col. i.,) and his paraphrase possessed in the syna- 
gogue canonical authority. 

The Chaldee paraphrase 3 called the "^DbtDIT* U\T\r\ 
Le.y the Jerusalem paraphrase. — This paraphrase of 
the Pentateuch is also said to have been written by 
Jonathan ben Uziel. It contains only very short 
paraphrastic notes, and not on all the verses, but is of 
great value, having preserved, faithfully and without 
alloy, the faith of my forefathers respecting the 
nature of God, and of some other important doctrines 
founded upon God's holy Word. 

When I considered that these Chaldee paraphrases 
were written in such remote times as those before 
the Chri^an era, and by men of so great authority 
as to be acknowledged by the whole of my nation, 
throughout the world, I could not but feel anxious 
to know their faith and teaching, respecting the 
nature and essence of God. The paraphrase, 
therefore, of the Pentateuch, by Onkelos, and 
those of the Pentateuch, and of the major and 
minor prophets, by Jonathan ben Uziel, I said, 
I will carefully consult. 

The holy Sohar, Wlpn nnm (the holy Light. J — 
How great was my joy, when I found this most 
extraordinary book in my father's library — a book 
so replete with profound myBtpx\eB,''?nfvXX."et^\fiL^^N?^^ 
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so lofty, and in a language understood by few in our 
age. I exclaimed, I will also consult thee: but much 
as I love theCy yet thou must he beneath the Word 
of God. Thy testimony I cannot receive, farther 
than it agrees with Moses and the prophets. 

This book is known among my people as the holy 
book Sohar. It was written by R. Simeon ben 
Jochai, and his son R. Eliezer is said to have 
assisted him. 

They flourished shortly after the destruction of our 
Holy City by the Romans. On account of a decree 
of death passed against them by one of the Roman 
emperors, both father and son hid themselves in 
a cave,^ where they wrote this wonderful book, whicli 
is considered aihong my nation to be of the highest 
authority in things pertaining to the knowledge of 
the nature and essence of God. 

The statements regarding R. Simeon ben Jochai 
and R. Eliezer, and the legends, in which the vene- 
ration of my nation for the holy book Sohar is wrapped 
up, shew that they have considered that in it has 
been preserved the right knowledge of God ; what 
He is in His nature and essence. 

There is another book of R. Simeon ben Jochai 
in existence, called intn "^apn, ^^ The propositions 
of the Sohar," of which I shall make some use. 

m'':^'' 1SD The Booh of the Creation. — This book 
is said to have been written by our father Abraham. 
(Title page, Mantua Ed.) R. Moses Butarili (also 
called Butril) says in his commentary on this very 
extraordinary book, (p. 21, col. 1,) 

^ At Buk^a, in Galilee. 



i.«., *' Our father Abraham wrote this book, which 
is called the book of the Creatiori." All the rabbies 
are of this opinion. 

Of course I do not believe this ; for then we 
should find it in "j^aTl, i.e., amongst the canonical 
books; yet it is of great antiquity. Though written 
in pure Hebrew, the style is difficult to be un- 
derstood. The book has great authority in the 
synagogue. 

It is probable that it may have been written 
shortly before or soon after the Babylonish captivity. 
Though this hypothesis may be disputed, at any rate 
it existed before the Christian era. 



§5. 

A GRAMMATICAL AXIOM IN THE HEBREW LANGUAGE. 

Every one who is acquainted with the rudiments 
of the Hebrew and Chaldee languages, must know 
that God, in the holy Writings, very often speaks of 
Himself in the plural. The passages are numerous, 
in which, instead of a grammatical agreement l^e- 
tween the subject and predicate, we meet with a 
construction, which some modern grammarians, who 
possess more of the so-called philosophical than of 
the real knowledge of the oriental Linguages, call a 
pluralis excellentice. This helps them out of every 
apparent difficulty. Such 2l pluralis excellentice was, 
however, a thing unknown to Moses and the 
prophets. Pharaoh, Nebuchadne^i*^, "X^wrv^x "ss^ 
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all the other kings, throtighout yyn, (the Law, 
the Prophets, and the Hagiographa,) speak in the 
singular, and not as modem kings in the plural. 
They do not say we, but /, command ; as in Gen. 
xli. 41 1 Dan. iii. 29 ; Ezra i. S, etc., etc. 



§ 6. 



LOGICAL AGREEMENT BETWEEN THE SUBJECT AND 
THE PREDICATE, OR BETWEEN THE NOUN AND 
VERB. 

A few examples will suffice. In Gen. xxix. 26, 

27, we find Laban saying to Jacob, ]D n073?^ Mb 

i.e., ^* It must not be done so in our place, to give 
the younger before the first-bom. Fulfil her week, 
and ioe will give thee this also for the, service which 
thou shalt serve with me." The pronoun would be, 
as in the former members of the verse, in the plural, 
namely, '' with us," if Laban had spoken as modem 
mighty men in the pluralis excellentiee. He would 
also have had a fitting opportunity of letting Jacob 
feel his importance and weight, when he overtook 
him in his flight, (Gen. xxxi. 26—31,) but he spoke 
in the singular. 

The logical agreement between the subject and 
the predicate, is Laban saying, (verse 26,) " in our 
place," (verse 27,) **we will give;" i.e., I, Laban, 
and my household, will give. Then Laban adds. 
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'^ For the service which thou shalt serve with me," 
employing the singular number, he alone being 
Jacob's master. 

Thus also we find, 1 Kings xii. 9, that Rehoboam 

said, : ntn nvn nw inn n*»tt;2') d''!53713 anw nn 

i.e., ^^ What counsel give ye, that we may answer 
this people ?" 

*' We " means, I and my companions. The king 
speaks in his own name, and in the name of those 
with whom he had united himself, as the context 
shews. (See also & Sam. xvi. 20; Job xviii. &; 
Dan. ii. 36.) 

I plainly perceive that, in those times, the great 
ones of the earth did not use a pluralis excellentice. 
Deep, however, is the mystery of the logical agree- 
ment between the noun and its verb in those pas- 
sages which refer to God, as I shall endeavour to 
shew in the following part. 
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PART II. 



THE GOD OF ISRAEL. 



§ 1. 



NATHANAEL EXAMINES WHETHER GOD HAS RE- 

I 

VEALED HIMSELF IN A THREEFOLD NATURE. 

HIS NAME. 

On opening my Bible, the very first sentence drew 
my mind forcibly into deep meditation. n''tt7Mnn 
D'»nb« Mnn, that is, ^^ In the beginning D\"rb« (God) 
(He) created." I cannot make Knn (He created), 
being in the singular, agree grammatically with 
DTfbs TGod) in the plural. There must therefore 
be a logical agreement between the noun and the 
verb. 

Our later rabbles, having imbibed infidel notions, 
could give me no assistance. Even the rabbles of 
the twelfth century, as Aben Ezra, speak of God as 
speaking like modem kings. If our great master, 
Moses, of blessed memory, had known of such a use 
of the plural in reference to God, he would have 
put the verb also in the plural Ifcnn, *^ they created,^* 
At any rate DTrbw is a plural. 

I went to R. Bechai, (Gen. i. 1, p. 1, col. 2,) and 
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he explained to me the word D'^nbN in the following 
manner : — 

niin mni ♦on bsi- mba Tia? nm as&n ♦ a''nbw 

That is, Elohim (D'^nbN) is compounded of two 
words, on bw t.a.. These are God. The plural is 
expressed by the letter jod, (T*)**) as in Eccles. 
xii. 1, T^*^^ ^M l*)Dn, "Eemember now thy 
Creator/* The letter^ jod in *pNnin expresses the 
plural, and we should therefore translate T^Nn'D 
" i%y Creators J' ^^n** V^t&om. " He that is wise 
will understand it." * 



§2. 



nathanael's irresistible desire for the know- 
ledge OF GOD. 

Haying received this valuable instruction, I felt 
a desire to search further into the mystery implied 
in the word D'»nb« (God). 

That D'^nbN is a plural, I cannot deny; and 
that there is only One God is a truth which 
approves itself to my mind ; but it is my boui^den 
duty to search after a right knowledge of the God of 
my fathers, in order to see the vast superiority of 
the God of Israel over the God of the Moslems : the 
wide difference between D'^nbN (the God) of the 
Bible, and ^5^ of the Koran, who is xlo Ci<^^* 
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§8. 

THE nnt, SOHAH, TBACHBS NATHANAEL Kl&'^bt&l MD 
THE MYSTERY OF THE TRINITY EXPRESSED BY 
THE WORD D'^nbM. 

In my anxiety of mind^ I went to one of the 
Fathers^ and sought instruction respecting the nature 
of God. R. Simeon ben Jochai gave me the follow- 
ing light on this subject, so profoundly interesting 
to us Israelites. (Sohar^ toL iii., p. 65^ Amsterdam 
Edition.) 

iDM • *»*»nM oT'-iT n>i^p y^ry> mn nT3?bw ^2n 1 
I'T' ♦ Nin S3n inw bM D'^nbw )y^n wn wb 
"^anw ]i:iD •D'^nbw "^ipwi nn« rr'S s'n •)*ni wfn 
]')3'»w "^xam ]iinM sni D'»nb« npM ^wdm • rr\w 

:in« bD3 

1. R. Eliezer sat before his father and said : ^^ Since 
we have learned that D'^rrbM (God) expresses in 
every place the justice of God, how is it that where- 
ever we meet n*in'» '»a"rN, (Gen. xv. 8,) that mrf* 
is pronoimced D^Hb^., though the letters of the word 
nin^, express always the mercy of God ?**^ 

nv^^^ • n^riDT ♦ wnpn n*»nD win ^Dn n^b now 2 
OTtbKrr sin nin'» "^d Tsnb bw mntcrm avn 

: D'^nbsn Kin ^^ n>n3i 

2. He answered him : " It is written in the Scrip- 
ture, (Deut. iv. 89,) ' Know therefore this day, and 

3 The Rabbin's remarks on the connexion in which Q*^nbS 
and nin^ are always said to stand, is one with which we 
must not be supposed to coincide. His words, however, ne- 
cessarily involve a belief id a TrinHd God. 
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consider in thine heart, that (TDIV) the Lord He is 

(ta>nbN) God." 

wan rr^N insnT ' w33?t si nbo n''b no« 3 

3. The other replied : '^ I know that sometimes 
justice can exist with mercy, and mercy with justice." 

in« bDD n'^n'^ t<^n ''Dm rrri n^b -)0« 4 
]''iD W3nb ]^iom ]^n''''n '^Donon nrt&n') •^om 

: crnbs nb p'^np*) mn*' n>nD 

4. He said : '' Come and see ; it is thus. The name 
71*)W (JehoTah) certainly expresses mercy; but 
when mercy must be turned into justice, then the 
word written nim (Lord) is read D'^nbM (God.)" 

bDi ♦]i3''M p-)T nboT Nn nn mh bnw 6 
''-)07pniD') • nn sbDi Tv^^ • ''•^Tinbn K2-)n wa-iT 

: WT ]D ST ''tt;-)ono wbi • nnn 

6. " Eliezer's father said to him : Come and see 
the mystery of the word, 'n'l'n'^ Jehovah: there 
are three steps, each existing by itself ; nevertheless 
they are One, and so united that one cannot be 
separated &om the other." 

§4. 
nathanael's bbflections. 

It is clear to my mind that the unity of the three 
steps cannot mean certain attributes of God. Which 
three of the attributes should be meant by the three 
steps ? Why only three instead of all ? One attribute 
in the Godhead is as great as another. By these <&r«e 
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s^^^must be understood three distinct and substantive 
beings in D'TlbM (God.) This appears to have been 
the doctrine of my fathers, whiph E. Simeon ben 
Jochai and other ancient teachers have preserved in 
their esteemed writings.* 

nnm *'nT^ '3 ♦nriD o Tn-n rhrx:^ Mb'^ba D'D 

: irP^'\')in VbD «.c., the two and twenty letters (of 
the Hebrew alphabet) comprehend the three steps : 
(^) the letter Kaph, signifies the crown (our heavenly 
Father) ; and the letter (s) Beth^ the understanding 
(the Son, because the Hebrew word for na'»n under- 
standing, has implied the two words, n'» ]n the Son 
of God), and Jehovah includes both. 

§ 5. 

CORROBORATION OF THE TRUTH STATED IN THE 

FORMER PARAGRAPH. 

I find that I am not too bold in supposing that 
my Fathers considered that these three steps in 
D'^nbM (God) are three substantive beings united 
in one ; for R. Simeon ben Jochai explains himself, 
(Sohar, vol. iii., p. 288, versa, Amsterdam Ed.,) 
saying : ^ 

Ood is Light in His Trinity in Unity. 

yx^r\r\ t« nTiD si bri •nna iiwa o^pnir m\ik^ 
y^mA nstt; bD ]'»in3nD wnnw "^sntti ♦ "^^^ b^y 
«-inD •]'»2DT sno WjTnr "^wn •]''03s -r^m ]*»^brn 

^ Sohar, vol. iii., p. 281, versa. 
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Nin Mini •v^^^^'^'^ ^""^D ]^3^sin bD ^^-inana 
Ntt?np t^p^nv ^sn • 37TnN wbi K-i^^nta nsby W2'^sin 
sinni •stt?n inn b^bDi ♦]^tt?n nbnn nDni&N 
Np^n^T VDm • nb^vb vh^vb nvhv t^w^n «nn 
V2^snn -iwtt; bD '»Dn j^s *nbrQ a^tt^-inw Kt&^ip 
D^t^nns wp^rii? i^v Tibra ^b'^bD n^ra ^^nn2T 
nvhv snriD ♦win ^nnn wp^n^yT wbbD •]'»nra 
]Q wVrb ^^jm N^jnm ^tt?n bDT Ntt?^-i ♦^''Nbiy bDT 
*]nnn ^^'D^no v^''^'^^ ^Ni&bD ^d ♦yTns sbi nt 
Nim ♦inn a^noNi a^tt^-nnw Ntt?np wp^nr t»3) 
^ntt7pnD 7^3^sin -i«tt7 bn ^d •in s^in sbni ••rn 

:in 7*i3'>«*i "rnn ^mnriDi /.e., (Prov. iv. 18,) 

*^ jBe^^ the path of the just is as the shining light ; '* 
and on this account it is written, (Is. Iviii. 14,) 
*^ Then thou shalt delight thyself in the Lord.^^ Who 
is that Path, from which all paths derive their light, 
and upon which the lesser lights depend ? 

It is the Ancient One, (Dan. vii. 13,) the cause of 
all causes,* that exalted Crown, through whom all 
diadems and crowns exist.® Every thing that is light 
receives its light from Him, and is idade to shine 
through Him, and He is the highest and hidden 
light, which cannot be known.*^ 

The Ancient Holy One is revealed ^ with three 
Heads, which are united in One, and that Head is 
thrice exalted. The Ancient Holy One is described 
as being Three ; it is because the other Lights • 

^ The primitive cause. ? Compare 1 Tim. vi. 16, 

^ The Crown of crowns. s Lit,, found, 

^ That these lights are two, is plain from what foUows, 

and that two lights are meant, will clearly be shewn in the 

following parts of this work. 
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emanating from Him are included in the Three. 
Yet the Ancient One is described as being two. 
(Dan. vii. 13.) The Ancient One includes these 
two.^ He is the Crown of all that is exalted ; the 
Chief of the chiefs so exalted^ that He cannot be 
known to perfection. Thus the other lights^ are 
two complete ones, yet is the Ancient Holy One 
described and complete as one, and He is one, 
positively one ; thus are the other lights united and 
glorified in one ; because they are one. 

I find also in the other celebrated work of R. 
Simeon ben Jochai, intn >3*ipn, (cap. xxxviii., p. 
118, Amsterdam Ed.,) these words : — 

nn'»^b3)i *]^vhv p^dd rhno sb>bD nvhv mtd^db^ 

hnw pnn iDnNT ]>Nb37 p^'DD rhn wn a'^ni&i 
nni nni^ iw>n nti •^>'Tn« rhn nnwi nnw 
tTHM pb Tnr n^n yt ♦'^nrnir? it a^na? n^nbw 

♦.e., the exalted Shechina comprehends the Three 
highest Sephiroth;^ of Him (God) it is said, (Ps. 
Ixii. 2,) *' God hath spoken once ; twice have I Jieard 

^ i.e,, the two are found in Him. 

* Zit.f Shining Ones. 

' Though nnder the name Sephiroth, ten attributes of God 
are sometimes understood (from n^Don nasb Exod. xxiv. 
10» vide R. Bechai, p. 114, versa, col. 2, Amsterdam Ed.) 
** And they saw the God of Israel ; and there was under His 
feet, as it were, a paved work of sapphire stone ; " jet we 
shall see in the sequel, that Sephiroth oftentimes signify, as in 
the passage quoted ahove from nrr^n n2ipn i l3>nbM r\yn^ 
mn^ 1» Jehovah ; 2, our God ; 3, Jehovah; the Three Heads in 
the Godhead. 
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this." Once and twice means the Three exalted 
Sephiroth, of whom it is said: Once, once, and 
once; that is. Three united in One. This is the 
mystery : God hath spoken, one, two, — I heard One 
(God). Tt has the same numerical value as inw One, 
namely : 

1% T = 7 in« M = 1 

1 = 6 n = 8 

1 = 4 



IS IS* 

§ 6. 

THB WOELD HAS BBBN CRBATBD BY THB H^'^yn Ti 
THB THRBB SUBSTANTIVE BEINGS IN THB "TnVDn 
THB UNITY OP THB GODHEAD. 

A contemporary of R. Simeon ben Jochai speaks, 
if possible, still more plainly of Three distinct nvvi 
Beings in the one undivided Godhead. E. Eliezer 
Hakkalir writes on Genesis i. !• (See m^S^ lOD, 
p. 28, versa, Mant. Ed.) thus : — 

y^rriMn nwbwh onoi nm -ij^siji ^cO-^j ••^St? 

nwn BTT^Q Mn*:a bm iinNi •Dwnnnn V'"»wni 
inn *nr^vi •^ ttr» mwi riMtni ♦nbiyn wnna mtt 

* It is very likely that a Christian reading this, may smile 
at the Jews attaching so much value to such a mystical way of 
expounding holy writ But the Jews say, these calculations 
are an external shell for an internal trutli. 
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nn«n • VDi n'»nb« tra n>»Nnn mnMn nn^nn i^o 
♦ D^)Dtt?n \nN D'^nbN nin> nwv Dvn -ins 13 
nt&ra D^)DB7 nnn^ -aTn •-)»« n'y -nwnnn 

: awns bD vq nnnn 

t.e., *^ When God created the world. He created it 
through the Three Sephiroth, namely, through 
Sepher, Sapher, and Vesaphur, by which the Three 
iTl^in (Beings) are meant ; because it is written in 
the history of the creation. Gen. ii. 4, ^ These 
are the generations of the heavens and the earth, 
DbTinnn, when they were created/ Our rabbles, of 
blessed memory, have expounded the letter n, in 
the word DNnnnn, thus : through the letter n He 
created; thus the world is created through the letter 
n ; because in this letter n (signifying n^TV *^ Jeho- 
vah **) are indicated the three Beings (nVin), and 
. this is the secret of the law, when saying, ^ in the 
beginning God created,* etc. ; and afterwards when it 
is said, ^In the day that the Lord God n'»nbw mn^ 
made the earth and heavens.* The Psalmist (peace 
be upon him) said, Ps. xxxiii. 6, ' By the Word 
of the Lord were the heavens made, and all the host 
of them by the Spirit of His mouth." * 
And again, (p. 29,) says the same writer : — 

n*^ -insDi TOD TOD nw^n bt '»-T)D 'niM nini 
: abn^^n tnna niDi&n "^bw 'an Vn ♦ a^nbw nom 

♦.«., ^* The Rabbi, my Lord Teacher of blessed me- 
mory, explained Sepher, Sapher, and Sippur, to be 
synonymous to Ja, Jehovah, and God, (Elohim,) 
meaning to say, that the world was created by these 
three Names." ^ 

s The ancient Jewish teachers were anxious to avoid any 
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The most corroborating evidence of the ancient 
belief in the truth stated above, that the hvin 1 
the three Beings in the Unity of the Godhead, 
created the world, I read in rrr^S^ "iQD (p. 20, 
versa, Mant. Ed.) 

'»nbN m«ns mn> n*^ ppn 

pam Dim bs ah^v ibDi D^^n n^nbs b^trr^ 

:n*iD*'Di "iDD*\ -icon anoD 

t.e., '^ Ja, Jehovah of hosts, the God of Israel, the., 
living God, the everlasting King, the merciful and 
gracious, the high and exalted One, inhabiting 
eternity, the heaven, holy is His name, created* 
the vrorld through Sepher, Sapher, and Sippur, 
(the three Beings, nY^T^ 0/ in the Godhead.)** 
. The very same doctrine I find taught by R. 
Menachem, of Brccanati, in his Commentary on Deut. 
X. 17, (p. 278, col. 2, Venice Edition.) 

D>Q37D HDD Tn37"nn IM * 01 D3^nb« >*^ '»D 

expression, which might imply any corporeal idea respecting 
the adorable Godhead : therefore they used this expression. 
Three Names; modern writers would say three Persotu, 
without therefore attaching to it any corporeal idea ; Qod is a 
Spirit, By OCi7 Name, the Jewish writers mean very often 
God. r\)l^W mean here the Three Divine heings in God. 
UXd Name, is often used in the Holy Scriptures instead of 
r\^r\^ Jehovah : Psalm xx. 1 j liv. 3, (Hebrew text). Prov. 
xviii. 10 ; Isaiah xxx. 27. 

^ Ppn signifies commonly to engrave, to hew otU. The author 
of rn^!S^ "D xiBea it in the Benae to create, to establish, to Jkc. 
His commentator, R. Moses Butarili says on this passage : p. 23 
versa, col. 2, N^tt? in:J3 D^^'P 1Dbl37 HN Sim ppn Vn 
; to^lDnnb *•*•> '^^^ author means by pHf He created the 
world and established it for ever, tbttt iX. idDA2CLiiQ\.\^t&s!iH' 
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X2W71 '»D ]KD -i^Dtn >D ]^m ♦ nn n>ibn D>bTO 
YnnMi D^nbNn >nb« vnnwn nb^nn invan 

♦ mawNnn nv^n nwbtDh nnn tmm o^aTwn 
mnb mbna niNboa ntt;i3)b -r^DTn ^wtnn bi7i 
niK^bD nin^na n*bn m'^s'' nson -insan ^ars 

• nainnn w^wn nw^vb ids '^air^n b37i • ntasn 
bian bwn on D^tan b^) V"^Nn I7p*)-ib ^w^bwn bv^ 
^^n bnan ♦ ]vbv bs win bwn ♦ wn'^am • nnan 

: nnn« nwhwb mn ni'tani «.e., " For the Lord 

your God^ &c. I haye oftentimes made thee to 
know, that there is not in the law (the Pentateuch) 
a single letter upon which great matters do not 
depend. Consider, he (Moses) mentions here jSrst 
God*s especial name, 7l^7V Jehovah, and then, the 
God of gods, and then the Lord of lords. So in Fs. 
cxxxvi. 1 — 3 : ^ give thanks unto the Lord, for 
He is good ;* then, * give thanks unto the God of 
gods ;' and then : ' O give thanks unto the Lord of 
lords.' He alludes with these three names of God 
to the Three first Beings in the Godhead. Of the 
first, he (David) says, ver. 4, ^ To Him who 
alone doeth great wonders.* (According to the 
opinion of the book, m>!iS pp. 20 and 102, coL I.') 
Concerning the second (n^in) Being, saith David, 

7 LiU^ The chapter commencing with these words: 
<' Through thirty-two breathings the wonders of God's wisdom 
have been revealed.'' That is, in the first chapter of Genesis, 
we find thirty-two times God speaking (breathing) when He 
created the particular parts of the creation. (R. Abad's com- 
meaUay on the book Jetzira, p. 1, Mantua Ed.) 
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« 

ver. 5, 'To Him, who by Wisdom (Prov. viii.) 
made the heavens.' Concerning the third (n^'ln) 
Being, he saith, ver. 6, 'To Him that stretched 
out tfie earth above the waters,' &c. The God, the 
great, the mighty, and the terrible one. The God, 
that is, God the highest. With these three adjec- 
tives, great, mighty, and terrible, he alludes to the 
original Beings {lit, Fathers.)" 

§7. 

NATHANAEL BELIEVES THAT THERE IS BUT ONE 
GOD, BUT THREEFOLD IN HIS NATURE. 

It is the duty of every Israelite to make a daily 
confession of his faith in Nt&lbl&'T NT"), the mystery 
of the Trinity, and Unity in Trinity, when saying 
his prayers. This confession is not taken from 
human but divine writ, namely, from Deut. vi, 4, 

: ins n^n"^ irnbs nin^ b«ntt7^ v^vy e.e., ^^ Hear, 
Israel, the Lard our God is one Lord.** In 
these words we hear first the singular mn^, Jehovah, 
then the plural ns'^nbi*, our God, (strictly Gods,) and 
then again the singular, Jehovah, concluding with 
inw, One, meaning to say, ^' These Three, substantive 
Beings are the One God** 

I found, to my infinite joy, that this interpretation 
of this passage had been considered in the Jewish 
Church, long before the Christian era, the only true 
one. 

Thus we read in Sohar, (voL ii., p. 48, versa, Am- 
sterdam Edition,) 
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HMitt^bi 3)"T3nb T^n^ nn'»« ♦ Mav bDT n^rv 1 

1. The prescribed daily form of prayer, (a confes- 
sion of the Unity in the Godhead,) has for its object, 
that thou shalt know and comprehend it. 

♦ n^i^ip >•> bs-itt7> 3?Dtt7 ♦ sip-T nin^ in'^w nd 

: ins >npN T'^yi * in ^rh^ sn • '•*^ i2'>nbN 

2. We have said in many places, that this daily 
form of prayer is one of those passages concerning 
the Unity, which is taught in the Scriptures. ' In 
Deut. vi. 4, we read first nin^, (Jehovah,) then, 
13'»nbs, (our God,) and again, nVT^, (Jehovah,) which 
together make one Unity. 

br nw*^ ^n ^ws TH •]i3'^N ]n)Dtt7 nhn wn 3 
S2Vtnn Mbs • in p3>« ^^n • inN p'^ipi na 

♦ SD^no sa^^i irnn pa^si ♦ yT^nw Ktt?iip m-ii 

: ins ^^bs snbni ^^laab 

8. But how can three Names® be one ? Are they 
verily one, because we call them one ? How three 
can be one can only be known through the revela- 
tion of the Holy Spirit, and, in fact, with closed 
eyes. ^ 

8 t.c., The Three substantive Beings. (See foot note, p. 18.) 
• This refers literally to the custom, that when we say this 
prayer, (Deut. vi. 4,) ^^ Hear, O Israel,** we shut our eyes. 
The scholar will perceive, that the Kabbi means to say, that 
even with closed eyes (with a deficient understanding) we can 
know by revelation (Ifnn) that " These Three are One in the 
Godhead:* > 
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"rn inbDi •n^di «nm wt&w •^^'i'^^ wnbn in>Mi 

tb'^pT KTnn 

4. This is also the mystery of the voice. The 
voice is heard only as one sound, yet it consists of 
three substances, fire, wind, and water, but all three 
are one, as indicated through the mystery of the 
voice. 

7^3')')a Mnbn "rn prs ^-^ la^nbs >'"» sdh j^si 6 
NTin^n tt?3 in Tn^T bip in^s nti ♦ m pa^si 
NS1D TO n'^D ^>sn NbDT NTin^n n'^n^jr-n nN^jwbn 
: in ^i3*»NT wnbn '»3nn Tn:s7 Kpi bip ^wnn • sbDi 

5. Thus are (in this place, Deut. vi. 4,) mn"* 
nvi"^ *i3^nbs, '^ The Lord, our God, the Lord," but 
One Unity, three Substantive Beings which are One ; 
and this is indicated by the voice which a person usee 
in reading the words, ^* Hear, O Israel," thereby 
comprehending with the understanding (will) the 
most perfect Unity of Him who is infinite ; because 
all three (Jehovah, Elohim, Jehovah,) are read with 
one voice, which indicates a Trinity, 

nmi KT-Q ^banwT mdi> bDT siin^ "in^N sn 6 

: wtt7ip 

6. And this is the daily (confession of faith) of the 
Unity, which is revealed by the Holy Ghost in a 
mystery. 

^M» • tawp inbDi n^yns NT'^nn i^^aiia noD*) 7 
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7. Although there are so many Persons^ united in 
the Unity, yet each Person is a Verity, (a true one ;) 
what the one does, that does the other. 

§8. 

BXPLANATION OP THE PRECEDING PARAGRAPH. 

Tny >Nn TM pi, " What the one doeth, that 
doeth the other" which is evident from the Unity they 
form, as there cannot be any diflference of will or 
purpose among them. The attributes of the one 
must be the attributes of the other, as is taught 
by B. Menachem, of Eecanati ; his words are these : 

(pp. 266, § pnrwi.) '^d nvib mwnn nriNi uv^^ 
^D ni37>tD3n nspb sbtt? n^n^n ♦n^n^nn win n^n^ 
nn bD D'^m niawbn onDta niTonay >b bw i^m 
wb pVs 7mi •on Tn« bsni nn W' mn w^w 
^3TW T© n'TiDi MB7^-rp MbpH n^mob nn moanM 

: I'^MT'i^ ie.y '^ the reason why it is said : ' Unto 
thee it was shewed, that thou mightest know, that 
the Lord He is God,' (Deut. xxxiv. 85,) is 
the desire that thou shouldest not separate the In- 
herent ones, ^ the ]^2*na, the three Persons united in 

^ 7^3l*1!l or, as aboYe, (4) substaoyceSi also with the significa- 
tioa of *< excellent ones/' ''mighty ones/' as in the Targum, 
Eedes. t. 7, ^^3112 7^313> '* strong men." )')2 occurs also 
in the sense of ** form/' ** manner." 

^ By n^^^^3 lii'i the Inplanted-ones, the ancients' mean 
the original threefold plant, ni!3S nQ^bQ7f which brougkt 
forth the D^THQ^* the seperated-ones, the higher intelligences, 
the angels. B. Simeon ben Jochai, speaking of the threefold 
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the J^ID ^^M, the eternal,) although the attributes are 
spoken of in the plural, yet whatever attributes are 
in the one are also in the other." (Here follows a 
quotation from the Sohar.) R. Menachem concludes : 
" These are secrets which are revealed only to those 
who are reaping upon the holy field, as it is written, 
(Ps, XXV. 14,) * The secret of the Lord is with them 
that fear Him.' " 



§9. 



NATHANAEL REMAINS IN THE COMPANY OF R. ME- 
NACHEM, OF RECANATI, WHO UNFOLDS TO HIM THE 
MYSTERY OF THE MDlbt&T NTl, TRINITY IN THE 
UNITY, FROM DEUT. VI. 4, AS R. SIMEON BEN 
JOCHAI IN § 7, P. 21. 

That in this our daily confession of faith, (Deut. 
vi. 4,) the mystery of the threefold nature in the 
Unity of the Godhead is undeniably revealed, is 
clearly taught by another of our celebrated rabbies, 
R. Menachem, of Recanati, in his Commentary on the 
Pentateuch. His words are these (p. 267, Venice 
Edition, § pnn«l) : 

mnmn '^ ins n-i^3tn \d bi?i • roicsn xd^^xd 

nature in the Unity of the Godhead, says, Sohar, vol. iii., 

p. 2ai, r\'^iV *i3nb« n^n^ i^irsi ]nn« ^D21? rbn, 

».«., There are Three Original Branches — Jehovah, Our- Qod, 
Jehovah, 
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bfcna?^ VIM nbta -^qt • min^n '»ob in ^prm 
♦iinni nD'»D« iwbn buw yzsttri pt&bn wi^^Dtt? 
nrwb nnw I'o mr^taan v^P^ wb^ '^^ naiinm 
nrao) nwhw n>Dtnn ♦nbrn'» j^id ^'»Ma mwi iv 

:D^3vbrn ninw ni&bt&b onn tmni 

«.«., ^^'Hear, Israel, the Lord our God is one 
Lord.' This verse is the root of our faith (religion), 
therefore Moses records it after the ten command- 
ments. The reason (that there is said rtW, Lord, 
13'»nbM,oiir God, and mn>. Lord) is, because the word 
VT^W does not here signify Hear; but to gather to- 
gether, to unite, as in 1 Sam. xv. 4, ^ Saul gathered 
together the people.* The meaning implied is. The 
Inherent-Ones^ are so united together, one in the 
other without end, they being the exalted God. He 
mentions the three names mystically, to indicate the 
three exaltjsd original Ones, (Z^V., Fathers.)" 

This doctrine I find in all the Ancients ; thus, for 
brevity's sake, I shall only mention what the book 
m'»5J> teaches (p. 88 versa, and p. 89 versa, Mant. 
Edition) : 

pn'^nnbini ni3M nwbm 

iiyw nnb thm nwbw 

i.e., ^^ There are three original ones, {lit. Fathers,) 
and their generations (the Angels). Three there are, 
each exists by Himself (though they are one.) 
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§ 10. 

NJLTHANASL PONDBSS OYER THE MYSTERY OF THE 
CREATION OF MAN^ AND DISCOVERS THE MTI 

VGrfyan, the mystery of the trinity in the 

UNITY, REVEALED THEREIN. 

I pondered much upon the mystery which hovers 
over the creation of the first of mankind, Adam 
and Eve. 

I went to my only certain guide, the Word of 
God, and my spirit within became deeply engaged 
with these words, (Gen. i. 26,) i3Db!J3 DTW nwv^, 
^^ Let us make man in our image." 

God evidently speaks here in the plural. To 
whom does He speak ? No less than three times is 
the word us repeated in one verse. I find that all 
our modem rabbies, from the twelfth century down- 
wards, have had no small perplexity about these 
words. Those who maintain that nH7373 is to be 
rendered in 'a passive sense, ^^ there is made," (the 
Niphal,) and that the words ^^ in our image, after 
our likeness," are added by Moses, are, as Aben 
Ezra observes, ^^ without sense," nb "iDn tt7"isn nt . 

But it appears to me that also Brashi, Aben Ezra, 
and the Yalkud Chadash, (Nitsachon, p. 13, col. S,) 
could not have been in earnest, when they maintained 
that God, the Creator, took counsel with His crea- 
tures, the angels. I exclaim, with the prophet of 
old, ^yia >D ns, ^^ With whom took He counsel," 
ina'»n'»1, ^^ and who has instructed Him ?" (Is. xl. 14.) 

I felt very much pained in my im\A xJc^a^ q^». 

c a 
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modern teachers had fallen into such ignorance with 
respect to spiritual things, that R. Yitschak, (Nit- 
sachon, p. 18, col. 2,) and even R. Abarbanel, teach, 
that in the passage mentioned above, the great 
Creator asked the earth to help to create man, and 
that He said to the earth, " Let us make man ; " 
implying that the great God could bring forth 
the whole of the inferior creatures, but, for the 
creation of man, He needed the assistance of His 
creatures. Truly such teaching is, as Aben Ezra 
saith, dh *lDn, " void of understanding." 

I went with a wounded spirit to my ancient teacher, 
R. Simeon ben Jochai, and he gave me the following 
instruction (Sohar, Gen., p. 22, Amsterdam Ed.) : 

:'i:ii *i^K-i^b VI r)'Q ,ait^ nwv^ '^nbw nDN^i 1 

1. And God said, *^Let us make man." "The 
secret of the Lord is with them that fear Him." 
(Ps. XXV. 14.) 

After some sentences which we do not insert, we 
read : 

]'»3^''2n HDD n<h mm M^bob -ddm") nn^^ 2 
Tn^ mn Mb S3D1N sinni ♦ n2D1n n<h n^m >3nDb 
: TiDN *)bsw n'^ni^^ s-td s^boT itt7-iD Nbw nvm 

2. He, i.e,y R* Simeon, began and said : A certain 
king had a variety of buildings to be erected ; and 
he had a master-builder, who, however, was not per- 
mitted to do anything without the king's permission, 
as is said, (Prov. viii. 80,) " Then I was by him as a 
master-builder." 

>^T))Dri / Nb^vb n>^b^3) n!DDn in^w >nti w^biD 3 
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3. The king is evidently the Wisdom in the 
heavens above, and the Middle-pillar is the king 
upon the earth. 

D>nb« fsb'»3?b M3)Dis D^nbw 4 

4. D^nbM, Elohim, is the master-builder above, 

and D'^nbw, Elohim, is the master-builder 

below, and this is the Shechinah upon the earth. 

5.' The buildings could only come through the 
Emanation from God (the Father). 

Nin / iDN^i • niN \n^i -lis '•n> -i;as>i khd mn 

: -lis ^n^ D'^nbsb -)dm 

6. The Father spake through the Word, Min'»D, 

this and that be, and immediately it 

was ; as it is written, (Gen. i. 3,) and He, Elohim, 
said, ^^ Let there be light, and there was light." 

• Tn i^n:s7 M3D1ni / idim in^s wa^am ^iwq 7 

7. The Lord of Creation commanded, and the 
master-builder did it. Thus the Emanation * of God 
created all things. He said, let there be a firmament, 
let there be light, and it was immediately. 

(D'^b'Tnan obiy in>Mi) fM^niDT wnbrb wiaD id 8 
: i3niDT3 i3Dbsn dim nwv^ «3^>3n nsDb s2di« idk 

* We shall in the sequel find that by the Emanation is meant 
the MiD^D, " the uncreated Woid." 
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8. When God appeared in the world of the 
intelligences, which is the world of the sep^ated 
ones, (Angels,) the master-builder said to the Lord 
of the buildings : " Let us make man after our 
image, after our likeness." B. Simeon's disciples 
were rejoiced at these words, and all of them said 
(Sohar, Gen., page 22, versa) : 

^' Blessed is our favoured lot to hear words which 
have not been heard till now.'* 

§ 11. 

KATHANAEL MEETS ANOTHER FRIEND, WHOM HE 
INTRODUCES INTO THE NUMBER OF HIS TEACHERS. 

Onwards, onwards ran my mind, and clearer 
became my path in search of truth, the knowledge 
of God in His threefold nature and in His unity of 
essence, which I perceive is the great mystery, even 
that godliness which is not a dead external form and 
cold round of ceremonies, but light and life, affecting 
the inner man. I met, to my great joy, a very old 
and sincere friend, the Tikoone Sohar,^ amongst my 
father's books. My soul as well as my eyes became 
fixed on opening at this passage, nbr ♦ DT« ntt?r3 

n-^b -iDM n\bvn rhv sbM ♦-jost ]SDb mbvii 

N*n "I'^l M'n, that is, " ' Let us make man.' To 

^ Written by the same person as the author of Sohar, R. 
Simeon ben Jochai* 
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whom did the Highest say this? (Answer.) The 
Highest said it to Jehovah." 

I thanked my old friend for his kind instruction^ 
and felt much encouraged to press forward in my 
search after the Kttnbin «n, the mystery of the 
Trinity in the ini'*Dn, the Unity. 

§ 12. 

THE UNITY IN THE TRINITY, AND THE TRINITY IN 

THE UNITY. 

I have investigated those passages in Holy Writ, 
where we find God as the subject of the verb, 
in the plural number ; but followed immediately by 
another passage, in which God is spoken of in 
the singular. This shews us that there is only 
One God, though there is a Trinity, and that the 
Trinity in Unity, and the Unity in the Trinity, is the 
God whom we worship. Our teachers, in ancient 
times, expressed this truth, when speaking of the 
I'^yil % "Three Steps, or rrr^'\il % Three Beings, or 
7nn« ^D3y rhn, the Three Original Branches," that 
these Three are One, yet each exists of Himself; as 
the author of the book nn^!r V expresses it, p. 89, 
versa, TDiy nnb THM bD nW'hw, that is, '^ There 
are Three, but each exists of Himself.^* 

Thus we find, (Gen. i. 26,) 'laabsn GTS n»r3 
13niDT3> " Let us make man in our image, after ouy 
likeness," God speaking in the plural; and then 
there follows a sentence in the singular, (verse 27,) 
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man in His own image ; ** meaning to intimate that 
God, D'^nbH, in whom are nv^n na?btt7, *^ Three 
Beings," is only One God. Again, in Gen. xi. 5, 
Moses speaks of God in the singular, nibnb ^'^ TT*1 
n>rn ns, *^And the Lord came down to see the 
city." In the Tth verse God Himself speaks in the 
plural, »y\ nw nb^Ti m-12 nnn, '^ Go to, let us go 
down, and we will confound their language.*' 

§ 13. 

SUBJECT AND PREDICATE BOTH IN THE PLURAL. 

If our teacher Moses, and our Prophets of blessed 
memory, had used the verb or the adjective attached 
to the name of God, D^nbH, always in the singular, 
many objections might have been urged against tliis 
primitive doctrine, Ka?nb'^tt;T NT"), " The mystery 
of the Trinity in inVDH, the Unity;" but there 
are not a few passages in the holy Scriptures, in 
which the adjective or the verb, joined with D'^nbK, 
is also in the plural. For example, (Gen. xx. IS,) 
D^nbw ^ns ^vnll, "And it came to pass, when 
Elohim (they) caused me to wander from my father's 
house." Gen. xxxv. 7, D'^nbN vbs nbna nw >D> 
" Because there Elohim (they) appeared unto Him." 
Jos. xxiv. 19, N-^n U^Wip D^nbs, "Elohim, holy 
Ones ;" i.e., " He is a holy God." (2 Sam. vii. 28.) 

^:hn -^a^M ynt^n -rnw *»')a bN-ia?^D -f^y^ *»on 
: o") ciw lb cwbi orb ib n'»iDb D'^nbM 

" And wha{ one nation in the earth is like Thy 
people, even like Israel, whom Elohim (they) went 
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to redeem for Himself, and to make Him a 
name/' &c. 

Psalm Iviii. 12, V'^sn D^tasfi? C^nbM tz?^ ^W, 
*^ Verily He is Elohim — (they are) judging in the 
earth." 

Isaiah liv. 6, ^>WV T^^3, " Thy makers are thine 
husbands/' i,e., " Thy maker is thine husband." 

§ 1*. 

THE KEY TO THE MYSTERY OF THE TRINITY IX 
UNITY, AND THE UNITY IN TRINITY. 

I continued my search in the Sohar for the key of 
this great mystery, the threefold nature in the Unity 
of Elohim, and found the following passage (Sohar, 
Gen., p. 16, versa, Amsterdam Ed.) : 

D>nbN M-a n^a^fcnn n«by, i.e., Jehovah, Elo- 

henoo, (our God,) Jehovah, (Deut. vi. 4,) are {i.e., 
denote) the Three Steps in the Godhead, by which 
we can comprehend the profound mystery implied in 
the words, *^ In the beginning D^nbw, Elohim, (God,) 
created/' &c. (Gen. i. 1.) 

Thus my teacher, R, Simeon ben Jochai, instructed 
me (Sohar, vol. iii., p, 26) that these three steps in 
D^nbs (God) are three Spirits, each existing of itself, 
yet united into One. His words are these ; — 

• nw^n nr) • nthd 7*»'T*a?p ^m-i rhni . ^Dn 

nn-i *»npNT 'n^ysttwa ii^bi rvn • tz?ipn mn *»np«T 

- nwyn rm '^-ipM ]di • n3*»ni nnDn 

bo y^'^'^P n*'^"^ * fcomn^ n>ro v\^>?c\ t\>^^ t>?^ 

8 
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: Vi>n3 ^'^saM by) . TW'^ip ^^m-i le.^ *' Thus are 
the three Spirits united in one. The Spirit which 
is downwards, (that is, counting three,) who is 
called the Holy Spirit; the Spirit which is the 
middle pillar, who is called the Spirit of Wisdom 
and of Understanding, also called fcWI rm, the 
Spirit below.^ The upper Spirit is hidden in secret; 
in Him are existing all holy Spirits, (the Wipn mn, 
the Holy Spirit, and the middle-pillar,) and all that 
is light," {lit, all faces giving ligjit.) 

§ 15. 

ONLY IN THE TO^Dtt?, THE SHECHINAH, THAT IS, 
IN HIM WHO IS THE BRIGHTNESS OP THE GLORY 
OF GOD, THE MIDDLE-PILLAR IN THE GODHEAD, 
CAN THE MYSTERY OF ^HE THREE IN ONE^ AND 
THE ONE IN THREE, BE SEEN. 

Rabbi Simeon ben Jochai, in his instruction about 
prayer, alluding to Cant. ii. 6, " Sis left hand is 
under my head, and His right hand does embrace 
ma," says, (;yr;r[ "^y\\ir\y p. 66, versa, ch. xviii., 
Amsterdam Edition) : 

rnnn n>n3>Dtt;n r{'"2p 'imw *»3TM r^^^> nTi 

^ In the original text there is a parenthesis : " Bat that 
Spirit which goes forth from the horn comprehends fire and 
water.'' The ram's-hom, which is blown on new year's day, 
represents the lamh^ which God provided instead of Isaac. 
(Gen. xxii. 13.) The threefold sound with the ram's-hom is an 
emhlem of the threefold nature in the Unity of the Godhead. 
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: 'D^ ]DM TiDn sin sT^n^n in*»'^'»')'nn ^ronns^ 

i.e., " Come and see ! Jehovah and Adonai (the Lord) 
and His Shechinah, are the Holy blessed one, and 
His Shechinah is between two lines : Jehovah to the 
right, and Adonai, the Lord, to the left; and they 
are a bright glass,"^ but without the Shechinah it is 
a dark glass.® In the righteou»-One, the Shechinah, 
are Jehovah Adonai one." The same figurative 
language we find Cant. ii. 6 — the two arms, Jehovah 
to the right, and Adonai to the left. " In the middle 
pillar, in the mysterious Amen^ are Jehovah and 
Adonai One Unity} * 

' m^MDrTi LiLy giving light. Comp. Ps. xxxvi. 10, (Engl. 
venioD, ver. 9.) -niM nsia TIINS, " In thy light we shall 
see light." nS^nbpDDMi glasSf mirror. Comp. 2 Cor. iii. 18. 

^ Idt., Not giving light. 

» PM TnD3, Zit., " In the mystery of Him who is the 

Truthy" la. ix.Y. 16. >nbs T^^^** V^'^ T^nnoH na?N 

]PS, t««M '' That he who blesseth himself in the earth, shall 
bless himself in the God of Truth." jz:)^} contracted for HTD^ 
HDHt as ^?» A daughter, for rip.^, fem. of ]3) a son. 

^ By Adonai, the Lord, B. Simeon ben Jochai means the 
Q7"Tpn ny)i the Holy Spirit ; whilst by nMl\ he means our 
heavenly Father. 

The n3^!3tE^» Shedhinah, commonly translated *' the glory of 
God," means literally the dwelling, the presence of God, who 
dwelt in the Holy of Holiest in the Shechinah, called by my 
teacher, R. Simeon ben Jochai, in the above passage '' the 
Righteous One, the Amen," (the Truth,) and the Middle-pillar. 

* This passage is folly explained by Philo, thfi I«^^^Vik^ 
flourished in the year 40, after Chxii^. "SU ^<v(%a ^m«sk.^\>K\5^ 
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§ 16. 

nathanabl's determination to investigate the 
revelation of each of the three self-ex- 
isting beings in the trinity. 

Since there are in the Unity of the Godhead three 
distinct subsistences, (n'^^'in,) each being perfect in 
itself, each called n'Vn'^, Jehovah, yet only One 
God, it necessarily follows that a revelation of each 
of them must have been made. Without this, there 
could not have been any knowledge of their ex- 
istence. 

I must therefore investigate this point, and as- 
certain whether such revelations, such distinct 
subsistences, have been vouchsafed. 

authority amongst his nation. He was one of the three ambas- 
sadors sent to Caligula, to beg the removal of the Emperor's 
statue out of the Holy of the Holiest. Philo, in his work, " The 
Migration of Abraham," has this remarkable passage, almost 
verbatim with the above, p. 367 : — 

"IlaTiJ/J fiev rwv oKtvv 6 yiieVo?, os iv rats iepais 7/t)a0oi« 
Kvpliji ovofum KoKurai o^'Qv' ai Be wap eKardpa Trpefffivrarat 
Kal i^^vjarai toy ^Ovro^ ^vvdfiei9' S)v y fjuev TroirjTiKri, ^ Be 
ficuriKiKri irpocaf^opeverai ' koi r/ jjuev Troirjriic^ Geo? ' ravrn 
^ap eOffKe koi BieKOfffMfffe to vav, y ^ap fiaaiKiK'^ Kvpi09 ' 
0e/U9 ^ap apj(€iv xai Kpareiv to TreTroinftcb^ rov ^evofJuivoV 
Bopv(^povfievov ovv 6 'ilLeaos ixf) exarepa^ tSjv Bwafjuewv irae- 
^X^* T^ opamicrj Butvoia rore fiev evo9 rore Be Tpucv (fktvratriav.^^ 
ue,f The Father of all things is in the middle, who in the 
sacred Scriptures is called by His proper name. He that is, 
(o Qv;) but on each side are the powers, {Awafieic,) (two 
in number,) which are most ancient and nearest to Him; 



PART III. 

FIRST DIVISION. 

§ 1. 

NATHANAEL FINDS IN THE SCRIPTURES, WHAT HIS 
INSTRUCTORS ALSO TEACH : THE MYSTERY OF THE 
REVELATION OF EACH OF THE THREE SPIRITS, 

ynr) rhn, also called nv'tn rhn, the three 

being's, in the UNITY OF THE GODHEAD. 

It was not necessary for me to investigate the 
mystery of the manifestation of Him, whom we 
Israelites address in our prayers, D'^DQ^nD la'^nM, 
*' Our Father, who art in heaven," because I have 
never doubted the existence of Him who has said, 
'^TQD n'^M "^aM nw as% "If then I be a Father, 
where is mine honour?" (Mai. i. 6;) but I have 
been led by a power, once unknown to me, into the 
inquiry, how the other two ]'*n'n, Spirits, have re- 
vealed themselves. In what manner a?ipn HY), the 

one of which is called the Creative^ the other the Royal 
Power. The Creative Power is Qod, (6«oc,) for by it He has 
placed and set in order aU things ; and the Royal Power is 
called Lord, (Kvpioci) for it is right that the Maker should 
govern and command that which is made. He, therefore, who 
is the middle, being attended by each of His powers, pre- 
sents to the intelligent mind the appearance sometimes of Ofi«, 
sometimes of Three. (See also Philo's work, " Sacrifice of 
Abel and Cain," p. 139.) 
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Holy Spirit and the sn'^y!J]QMT mn, the Spirit which 
is the middle pillar in the Godhead^ have been mani- 
fested. 

I found that the MrT^ySttHT HTi, the Spirit which 
is the middle pillar in the Godhead; has revealed 
Himself as the '»"'» S^DD, ** the Word of the Lord," 
as the uncreated, self-existing Word, to which Word 
the Holy Scriptures ascribe the holy name nin^, 
Jehovah, and all the attributes of God. 

This middle Spirit is not called no^TiD, because 
that always expresses what we call a word, an idea 
clothed with the articulation of our organs of speech; 
but sno^O, in the Greek, Xor^o^. 



§ 2. 



^"^ SntD'^tD, t.e.y THE WORD OP THE LORD, IS CALLED 

n'Vn% JEHOVAH. 

Our God has declared by the Prophet Isaiah, 

(xlii. 8,) ]nM Nb insb mnsi ^na? sin n-^m >dw, 

" I am the Lord : that is my name : and my glory will 
I not give to another." What a stream of light was 
poured into my mind, when investigating the mystery 
contained in these words, hv^ miD by n>toon n'yn'*^ 

D*»]QQ7n ]D mn*» hnd itmi nnc2 mn^, ^'Then 

the Lord rained upon Sodom and upon Gomorrah 
brimstone and fire from the Lord out of heaven." 
(Gen. xix. 24.) My teacher, IFonathan ben Uaiel, 
taught me, by his Jerusalem Paraphrase, (Dtnn 
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ThDT)'^,) that the Lord (n^n^) mentioned in this 
passage of Scripture, is the Word of the Lord. 

M^Dtt? p ''"'> nip ]D Nna^N^ Mn*»naia, i.e., "And 

the Word of the Lord caused to descend upon the 
people of Sodom and Gomorrah, brimstone and fire 
from the Lord from heaven.'* 



§ 3. 

^-^ Sna^D, THE WORD OF THE LORD, IS THE CREATOR 
OF MAN AND OF THE WORLD. 

That this Word is the essential and uncreated 
Word, one of the ]'^W'i rhn, (the Three Heads, p. 16,) 
which are One, is evident from His being the Creator 
of man, as the Jerusalem Paraphrase of Jonathan 
ben XJziel (Gen. i. 27) faithfully teaches me, saying; 

nip ]tt nima n*»niDTai dim n> '•"n Nno*»iD wnni 
]^nIV wnn n>:5')n -idt v^^ win v/>, i,e., "And the 

Word of Jehovah created man in His likeness, in the 
likeness of Jehovah, Jehovah created, male and 
female created He them." 

I clearly perceive that the Word is called Jehovah, 
and that through Him (the uncreated, self-existing 
Word) all things, visible and invisible, were created. 
Thus I read in the Jerusalem Targum. (Exodus 
iii. 14.) 

oa'^bM ^3nbtt7 wn^ bsitt7'» '♦aab -iD^n, i.e., '^And 
the Word of the Lord said 'v>3i\.o'i&.Q^^^^ ^^as^.^^^ 
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who said unto the world. Be ! and it was: and who in 
the future shall say to it. Be ! and it shall he. And 
He said: Thus thou shalt say to the children of 
Israel : I Am hath sent me unto you.' 



§4. 



THE PATRIARCHS BELIEVED IN ^"^ MflD'^D, THE 

WORD JEHOVAH. 

I see the patriarch Jacob, staff in hand, ready to 
proceed in the morning, on the way to his uncle 
Laban. The night before, he has had the wonderful 
vision, in a dream, of the ladder reaching from the 
earth to heaven, and the Lord standiug above it, and 
repeating the promise which had been made in 
covenant with our father Abraham. He lingers at 
Bethel, and vows a vow, saying (Gen. xxviii. 
20, 21) : 

bDsb cnb >b ina^ ibin *»dds -ia?H nrn -p^^ 
mn> n^n^ "^ns n^n-b« Diba?n \n:iw') : a^nbb lyyy 
n'>r\'^ nn!Jo "^nnw -ia?M n«Tn in«ni : n'^nb^b >b 

" And Jacob vowed a vow, saying. If God will be 
with me, and will keep me iu the way that I go, 
and will give me bread to eat, and raiment to put on, 
so that I come again to my father's house in peace ; 
then shall the Lord be my God." 

My teacher, Onkelos, in his Chaldee Paraphrase, 
renders the vow of father Jacob in the following 
manner : — 
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a>nb >b ^n^*) bT« «d« "^t mth wnniNn >33ikj'^i 
*»n*»^ Nn« rr^nb nbw^ y)nvo a^ubob iddi ba^nb 

:«nb«b >b *»n NnD*»D 

i.e., " And Jacob vowed a vow, saying, If the Word 
of Jehovah will be my support, and will keep me in 
the way that I go, and will give me bread to eat, and 
raiment to put on, so that I come again to my father's 
house in peace ; then shall the Word of Jehovah be 
my God." 

This also was the faith of my nation at the time 
when Jonathan ben Uziel wrote the Jerusalem 
Paraphrase, in which I find it written on Deutero- 
nomy xxvi. 17 : 

•^inttb ^n SDV ]')D^by ]')nD'^bD« >*n s-id^d rx> 
n^riwb )^D^bv 7boN v>-r snrs^rs') • Nnb«b .]n3b 
p^b b^bD n n» yn nbi3D yn «*»n^nn nrb 

: *»nipQ bD -itDttbi 

i.e., " This day you have made the Word of Jehovah 
to be King over you, to be your God. And the 
Word of Jehovah shall rule over you, having a 
right^ hereto, over a people beloved, as His peculiar 
people ; as He has spoken unto you, that you should 
keep all His commandments." 

§5. 

WHO WAS THE LAWGIVER? 

The ancient faith of my nation was, that the 
'»"»'7 hna'^a, the Word of the Lord, was the Lawgiver. 

» n^Dt&b, " In Hia o^u uwikfi '' 



That no other than •»'>t MniD>B, the Wokd of Jehoyah, 
has been their Lawgiver, is proved from the words 
of the Jerusalem Targum, on Exodus xx. 1, in 
which we read as follows : — 

i.e. *^ And the Word of the Lord spake all these 
gbrious words (nrQTn mwvy 

§ 6. 

FATHER Abraham's faith. 

It is evident that the faith of Jacob was the same 
as that of our father Abraham, for I find Uiat 
Abraham believed in the ^""^i snn'^a, the Word of 
the Lord, according to the testimony of Onkelos, in 
his paraphrase of Genesis xv. 6 : 

t.«., '^ Abraham believed in the Word of the Lord, 
and He counted it to him for righteousness." 

Again, we see our father Abraham's faith in the 
Memra, the uncreated Word, at the ofiering up of 
his son Isaac. Upon Isaac asking, (Gen. xxii. 7,) 
nbyb na?n n'^W, " Where is the lamb for a burnt- 
offering?" our father Abraham replied, according 
to the Jerusalem Targum : 

i.e., '' The Word of the Lord will provide me a 
lamb ; and if not, then thou, my son, shalt be the 
hurnt-oSeiing, " 
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§7. 

IN WHOSE NAME OUR FATHER ABRAHAM FRAYED. 

I find that Abraham prayed in the name of the 
Word of the Lord, and addressed his prayers to 
Him, as the ^n Sntt'^D. This is taught by the 
Jerusalem Targum (Gen. xxii. 14) : 

riM -)Dbn '^^"T .nno^D nan nrroM *»b!ri nbai 

i.e., *' And Abraham worshipped and prayed in the 
name of the Word of the Lord, and said. Thou art 
the Lord who dost see, but Thou canst not be seen/* 
This faith Abraham had taught his household, for 
we find Hagar using the same language as her 
master, Abraham, according to the Jerusalem Tar- 
gum (Gen. xvi. IS) : 

* Tib's *»b3rw7 v/^i n^-itt^DDoya n^bs^ nan nnwi 

i.e., ^^ And Hagar praised and prayed in the name 
of the Word of the Lord, who had revealed Himself 
unto her : she said. Blessed art Thou, O God, who 
livest to all eternity, who hast seen my affliction." 

§8. 

WHOM DID MOSES, OUR TEACHER, WORSHIP? 

My heart leapt for joy when my teacher, Jonathan 
ben Uziel, in his Jerusalem T^x^vxscL^X^dM^^ TJDkR."^os{^ 
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our great Teacher, Moses, our master of blessed 
memory, never worshipped any other but the 
^'"*1 SnD'^D, the Word of the Lord. (Targum Jeru- 
salem, Num. X. 35, 36.) 

'»n*» a^'Mp nttra mn •bM w3inM mn td nim 

'^iT )n^pT na?D • mn ♦ ^na? •♦•^n saiiw id*) ♦ TOTp 
s'^sbH *»:2DMi Mnim inm s^nta i^nnn ]bv ^mtv) 

i.e., *^ It came to pass when the ark was lifted up, 
Moses stood with his hands lifted up in prayer, and 
said ; Stand up now, O Word of the Lord, in the 
strength of Thy might, and let the enemies of Thy 
people be scattered, and those that hate Thee flee 
from before Thee. And when the ark came to rest, 
Moses lifted up his hands in prayer, and said : Return 
now, O Word of the Lord, from the might of Thine 
anger, and come to us in Thy mercies, which are so 
good, and bless the ten thousands, and multiply the 
thousands of the children of Israel." 



§ 9. 



MOSES COMMITTED THE FAITH OF THE PATRIARCHS 
TO THE KEEPING OF THEIR DESCENDANTS. 

I find that the children of Israel, having been 
brought in safety through the Red Sea, obtained the 
testimony. In Exodus xiv. 31, we read, la^DS"*^ 
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M^V bXD}^^'\ rj'\r}'''2y Le., "They believed in the 
Lord and in His servant Moses/* 

Onkelos, in order to preserve the true faith of the 
children of Israel, paraphrases these words thus: 

i.e.y " And they believed in the "Word of the Lord, 
and in the prophecy of Moses, His servant." 

§ 10. 

MO OATH WAS VALID AMONGST MY ANCESTORS, EX- 
CEPT BY "^'^l KlD'^D, THE WORD OF THE LORD. 

The Lord, our God, is jealous of His glory, and 
His holy name He cannot impart to any created 
being. This essential and self-existing KlD'»D, 
Word, must necessarily be a part of the essence 
in the Godhead, otherwise Jonathan ben Uziel 
would not have told the people that the Church, 
from the beginning up to his own time, considered 
no oath valid unless taken in the name of the 
"^"^^ KiD'^D, the Word of the Lord. 

Moses says, (Deut. vi. 13,) wtti Tnbs ii^n> ns 
vnwn ")]Dtt72*) in^^n nns"), ^^Thou shalt fear the 
Lord thy God, and serve Him, and shalt swear by 
His name." This passage, Jonathan ben Uziel 
paraphrases : 

ue., " Ye shall fear before the ptesewo.^ ^i Nk^aXj^x^ 
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your God^ and before Him ye shall worship^ and by 
the name of the Wobd of the Lord ye shall swear 
in truth." 

Hence I perceive^ that as long as the faith of the 
priinitive Church of my nation was preserred in its 
purity^ no oath was taken in a court of justice^ but 
by the name of the Woed of the Lord. A few in- 
stances out of many may suffice to prove this. 

I find Rahab saying to the spies of Joshua 
(Josh. ii. 12) : 

rn« "^b Dnroi Ton "^dm ivn uv nn« m nrr^'sn 

: no« 

i.e.f " Now therefore swear unto me by the Lord, 
since I have shewed you kindness, that ye will also 
show kindness unto my father's house, and give me 
a true token.'' This passage is thus paraphrased by 
Jonathan ben Uziel : 

♦ •n'»tD snM rv:i nv ]in« j^s pTniym • •n'^ti 

ue., *' Now therefore swear unto me by the "Word 
of the Lord, since I have shewed you kindness, that 
ye will also shew kindness unto my father's house, 
and give me a true token." 

Following the thread of the history of the pure 
faith, as retained in Israel, I learn that the elders 
swore by no other than the >"*>! KiD^'D, the "Word of 
the Lord, according to the Paraphrase of Jonathan 
ben Uziel, on Josh. ix. 19 : 
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:pnn npT2Mib 

t.c, '*But all the princes said unto all the con- 
gregation^ We have. sworn unto them by the Word 
of the Lord, the God of Israel ; and now, therefore, 
we dare not injure them." 

Even the Heathen knew that Israel swore by no 
other than by the Word of the Lord ; hence the 
elders of Gilead, according to the Paraphrase of 
Jonathan ben Uziel, (Judges xi. 10,) said : 

tTMD p insnen wb cs waa'^n 

i.e., ^*And the elders of Gilead said to Jephthah: The 
Word of the Lord be witness between us, if we do 
not according to thy word." 



§ 11. 

THE REASON WHY MY ANCESTORS SWORE BY 

^'n Mna^'a, the WORD of the lord. 

They believed in the Word of the Lord as being 
truly God. Thus we have, according to the Para- 
phrase of Jonathan ben Uziel, Jonathan saying to 
David (1 Sam. xx. 23) : 

i.e., " And as touching the matter which thou and I 
have spoken of, behold, the Word of the Lord be 
witness between me and thee for ever." 
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t>., ^^And it shall come to pass, if thou shalt 
hearken diligently to the Word of the Lord thy God, 
to observe and to do all His commandments which 
I command thee this day, the Lord thy God will set 
thee on high above all nations on the earth. And 
all these blessings shall come upon thee, and over- 
take thee, if thou shalt hearken to the Word of the 
Lord thy God." 

In case of disobedience to the Word of the Lord, 
Moses threatens that all the curses of the Law should 
come upon the people, as Onkelos paraphrases in 
Deut. xxviii. 15 : 

ntDob -fnbs •»'>t bnn'»»b 'h^pn sb dm '»n'»n 
lb Tpa» W3S "^T '»m»'»pi "^nnnps ba n> Tn^yob 
: i2ipnTi 7>bwn s'^ionb ba i^v 7*in'»'^n • ]n «av 

«.^., ^^ But it shall come to pass, if ye will not hear- 
ken to the Word of the Lord thy God, to observe and 
to do all His commandments and His statutes which 
I command thee this day, that all these curses shall 
come upon thee and overtake (or cleave unto) thee." 

§ 14. 

NATHANAEL DISCOVERS THAT GOD NEVER MADE A 
COVENANT WITH ANY OF THE PATRIARCHS EX- 
CEPT THROUGH THE MEDIATION OF >'^^ NID'^n, 
THE WORD OF THE LORD. 

Having discovered, through my teachers, that 
>nD'»D^ the Word, was the lawgiver on Mount Sinai, 
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the question presented itself to my mind : Has God 
ever made a covenant except through ^'^T Sitt'^D, the 
Word of the Lord ? 

I found the following facts preserved in the 
D^ZDiain Paraphrases. We read in Gen. ix. 17: 

f .c, '' And God said unto Noah, This is the token of 
the covenant, which I have established between Me 
and all flesh that is upon the earth." Which 
Onkelos thus paraphrases : 

'»na'»a vn rx'i:i'pA n n^p nw st nab >-"» n^Mi 

: w3?nM b^; '»T KHtt^n bD v^** 

e.e., *' And the Lord said unto Noah, This is the 
token of the covenant which I have established 
between My Word, and between all flesh that is 
upon the earth." • 

Again, I read in Genesis xvii. 7 : 

iriTb't D'^nbwb lb nr^rh abiy n^^nsb nmrh 

: Tins 

i.e., *'And I will establish my covenant between 
Me and thee and. thy seed after thee in their gene- 
rations for an everlasting covenant, to be a God imto 
thee, and to thy seed after thee." Paraphrased by 
Onkelos : 

«.«., ^'And I will establish my covenant between 
.My Word and between thee " &c« 

D % 
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§ 15. 

NATHAN AEL IS LED TO BELIEYB THAT THERE IS 
NO SALVATION BUT IN '»'^1 MnD'^D, THE WORD 
OF THE LORD. 

V Having seen that God had never made a covenant 
except through or with the Word, as the Representa- 
tive or Mediator of His people, I examined whether 
'»*^T wn»'»D, the Word of the Lord, may not be the 
Saviour so often mentioned in the Holy Scriptures. 
My mind became satisfied on this subject, by con- 
sidering the following passages. 

When dying, Jacob, blessing his children, ex- 
claimed, (Gen. xlix. 18,) nMi"^ "^iv^p ^nv'm'^b, 
" I have waited for Thy salvation, O Lord !" These 
words Jonathan ben Uziel paraphrases, in his Jeru- 
salem Targum, in this manner: 

C7wi^ -in l^vin n'^ipniBb sb :ipv^ la'tss 'nnw 
ptt7!Dtt?T n^ap-iisb sbn ♦ nvw s'^ni '»tt7C2 ir^no 
l-iD'^Dn n-iDST M2pniDb sbs ♦■T»23? ^pn^^ winn 
: ^tt7D3 iT^no lapnisb ♦ n'»b bw-iu?'* ^2n itt3?b "^ivd^ 

i.e,y " Our father Jacob said : My soul does not 
wait for a salvation such as that wrought out by 
Gideon, the son of Joas, for that was but temporal ; 
neither for a salvation like that of Samson, which 
was only transitory; but for that salvation which 
Thou hist promised to come, through Thy Word, 
unto Thy people, the children of Israel ; for Thy 
salvation my soul hopes." 

That this was one of the cardinal points in the 
jcrced of my forefathers, is manifest from many 
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passages of Holy Writ, as expounded by the Ancient 
paraphrasts, especially by Jonathan ben Uziel. I 
shall only cite two, out of many passages which 
have poured light into my mind. In Is. xlv. 17, 
26, 1 read : 

i.e., " But Israel shall be saved in the Lord with an 

everlasting salvation In the Lord shall aU the 

seed of Israel be justified, and shall glory." 
Jonathan ben Uziel renders this passage thus : 

KHD'^an •M^ttby ^p-ino '^'^T wnn'^Dn p>nf:n> htr)W\ 

i.e., ** Israel shall be saved in the Word of the Lord 

with an everlasting salvation In the Word of 

the Lord shall all the seed of Israel be justified, 
and (in the Word of the Lord) they shall glory." 

In whatever part of the Holy Scriptures ever- 
lasting salvation is mentioned, we find that it is 
wrought out by no other than the Word of the 
Lord. Thus, for example, we read in Hosea i. 7 : 

:cn'»nbM mn'^n D^nyannn nm\A n-r^n'* iv:i nsi 

i.e., '^But I will have mercy upon the house of 
Judah, and will save them by the Lord their God." 
This Jonathan ben Uziel paraphrases : 

'^'^i M-ia'»tts ii3pi5sn Dms nim'^ rvyi hv'\ 

; •jin'^nbH 

i.e., "But I will have mercy upon the house of 
Judah, and I will save them by the Word of the 
Lord their God." 

I perceive that this passage ^^e^k.^ oi t'U50^^t^^''c»!^^ ^ 
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I, Jehcryah^ will have mercy — I, Jehorah^ will saye; 
and this mercy and this salvation shall be brought 
about by another person^ namely^ by the WOR» of 
the Lord, which Word is t^eir God. No wonder 
that Daniel prayed to be heard for the saJce of tbe 
Lord. (Daniel ix. 17.) 

».6., " Now therefore, O our God, hear the prayer 
of Thy servant, and his supplications, and cause 
Thy face to shine upon Thy sanctuary that is 
desolate, for the Lord's sake." S. Simeon explained 
this passage, thus, (Sohar, part iii., p. 21, versa :) 

tt bnb n^nw> m^t • "^ais pab wai^tD >«o 

i.e., " What is the reason that he says for ^31N, the 
Lord's sake ? Because Jehovah cannot be found 
except in '♦DIM, the Lord, who is His dwelling." ^ 

I find the same doctrine in nn'^S^ V, in the Com- 
mentary of I'nt^nm, (E. Abraham ben David,) p. 82, 
versa : 

: mn^ i2'»nbM mm nw^ ssid "^ais od ''3 ym 

t.e., '^ It is thus known that *rTM, die Lord, com- 
prehends^ Jehovah, (Elohim^) our God, Jehovah.^' 

* Regarding this mystery that God is only to he foand in 
"•ans, whoia 7^")t:5tD»» read Third Division, § 5. 
^ lAt,^ encompasses. 



SECOND DlVISi'^ON. 

§1. 

'^'^T MTto'Ta, THE WORD OF THE LORD IS, ^wbtt 
n^liDny MB ANOBI. OF THE COVBNAi^T, 

Every thinking man will readily grant that, when 
the spirit has once tasted of the truth, it cannot rest 
till the fountain head is found. I had been con- 
vinced that «n*»r!JnS"T rl'in, the Middle-Spirit has 
revealed Himself as the essential and substantive 
WoRl>, and I became desirous to know who could be 
n^'inn isbtt, the Angel of the Covenant in Mai. iii. 
l,and so often mentioned in the ]'^D')iin, the Chaldee 
paraphrases and other very ancient books of our 
learned teachers ; men whom we regard as having so 
great authority in matters of faith, that hardly any 
one would think of doubting what they pronounced 
to be truth. 

I have had the good fortune to discover that 
n'^narr 7sb)D, the Angel of the Covenant, is the sam^ 
person as '^•^t bntt*»a, the Woed of the Lord. 

§2. 

nnnn iwbx3, the Ai^aBL of tHB covenant, is a!^ 

UNCREAtED BEtNG, AND IS STYLED d'^ilbW, mnS 
AND ]t1M, THE LORD. 

The patriarch Jacob is on the threshold of the 

true Canaan, aad he blesses the children of his 

beloved Joseph. In Genesis xlviii. 15, we read 
these words : 
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: ntn dvn iv nwa '^nw nv^n a'^nbwn 

t.e.^ ^^ The God^ before whom my fathers Abraham and 

Isaac did walk the God which fed me all my 

life long Tinto this day (verse 16,) the 

Angel which redeemed me from all evil, bless the 
lads." 

One can perceive, without any great amount of 
learning, that He who is to bless the lads is no other 
than the bbCl, the Redeemer, who is called D'»nbM, 
God. 

To my no small delight, I found Jacob's words 
expounded in U7Tpn nT)n^, written by the famous 
B. Mair ben Gabai, (part iii., p. 95, versa, according 
to the Lemberg Ed :) 

r\"v wMpn ^y:^b nb'»bnn D'^-^ran ns ina^ 
nD-in ]'»« •♦D •van ns T^y^w "noand wp:i'^m 
H^nw Tinb inwni iTno? "^ttd ds '♦s nt&pnriD 
: on nibw nb I'^w irib'tTn tt;pn»ni *it im'^on iinm 

i.e., " The truth that this Angel is not one of those 
(created) intelligences, is corroborated through the 
words, ^ Bless the lads.' Be it far from our holy 
patriarch, (peace be upon him I) that he should have 
sought a blessing for his children froni^ a created 
Angel ; because no blessing may be sought except 
from Him who has the power and authority to bless, 
and that is He, who alone is the One blessed God. 
Whosoever seeks a blessing from any other, has no 
God.'' 
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I find the same author using, if possible, even 
plainer language in his work, (part iv., p. 189.) His 
words are : 

>r'»2n \Abw niitt pnv n >d i^v ittib iir?5s 

isban win bnw D'»'nB3n p irw -r^^Tnu? iwbnnn 
♦ D'^pbwn 7sbtt i}D*»n • is niriDtt? Mini bwi^n 
niimn y'Dt&ttn wini n^nbwn wina^ isbrs 
n'»imn bD nM O'^nbw nsTi nt^^w bsnuy'^b 

: nbwn 

i.e.y "We may even say more, (as R. Johannan 
agrees with me,) that the Ten Commandments have 
not come to Israel only through the mediator 
(Moses), according to the literal meaning of the 
Scriptures. It was the Akgel whom the patriarch 
Jacob makes mention of, which Angel is not one of 
the (created) intelligences, but the Angel, the 
Redeemer, of whom it is written, (Exod. xiv. 19,) 
' The Angel removed,' and this Angel is God ; He 
it is who made Israel to hear the Ten Command- 
ments, as it is written, (Exod. xx. 1,) ^And God 
spake all these words.* " * 

§ 8. 

THBBE IS VO REDEEMER BESIDES THE ANGEL OF 
THE COVENANT (rT^inn ^sb»). 

Father Jacob's prayer, that the Angel of the 
Covenant might bless his children, was the fruit of 
his faith in that everlasting Angel. This doctrine, 

• See p. 41, ^ 5. 
D 8 



I 
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my teacher, R. Simeon ben Jocbai, taught me. 
(Sobar, Gen., p. 232, Amsterdam Ed :) 

ue,, '* Tbe Angel wbo delivered me from all evil.** 

: 01 imVd nbMD "^d^m n^n y^n^ nn «n 1 

1. Come and see, it is written, (Exod. xxiii. 20,) 
" Behold, I send an Angel before thee,*' &c. 

1T»M •taabn wpne imtn isbtt win bn 2 

2. This is that Angel, who is the Redeemer of the 
world, the keeper of the children of men ; and He it 
is who has prepared blessings for the world. 

'WT'M nnnbi • siT^Dnpn pb b'»tt3 in^^Mi ]'»» 8 

3. Because He has taken them (these blessings) 
from the beginning, in order to bestow them after- 
wards on the world. 

T3Bb iwbtt nbw "^Daw n^n ^n^ wi ^•'ani 4 

: oi 

4. Therefore it is written, (Exod. xxiii. 20,) 
^^ Behold, I send an Angel before thee.*' 

§4. 

nathanael discovers a great truth: god 
revealed himself in jt^-qn imbzd, the 
angel of the covenant. 

I was led to inquire how God revealed Himself 
to the patriarchs^ and made known to them the 
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mysteries of His Covenant, and the Result of taj 
investigations was : " That no one has seen God at 
any time, but in the AJtgel of the Covenant." We 
read in Genesis xxxi. 11 : 

i.e., '^ And the Angel of God spake to me in a 
dream." My ancestors believed that this Angel 
was the uncreated n^'inn isbd. Angel of the 
Covenant, as I read in Wipn mynv, (part iii., 
cap. xxxi., p. 120 :) 

b«n >D2N IDS ntbi vn b^n inns bsn^n isbn 
»M3Wt» n]D2 -iwawa; iiob Tsbd «-ip3i • b« n'^n 
mn** i«bD WT»n nn nnwan wnni s'»Dmn sny'^Da 
•^sbo sina? "^Dbi ♦naon iinn i&k rabn vbw 
s^sbd "^banMn ♦ nn oiann • itt^riy iDT«n ''3Q1 V3D 
nnnnsn n»s2n • nin"* rbw m-t»i ♦ "nowb mo; ••^'^t 

01 spr"* bs D'^nbs w-T^i • nowb nwi • pns'»i 

n^n Mb ♦D'^Tnoan ]o naon nwnan n'»n ibsi 

«.c., " Concerning what is written. And the Angel 
of God spake unto me in a dream, saying Jacob : 
and I said. Here am I." — This Angel is not one 
of the created Angels,^ but is that Angel who had 
redeemed him £rom all evil, (Gen. xxxi. 13,) and 
which said unto him, " I am the God of Bethel." 
He is called iwba. Angel, on account of the mystery 

• If the chapter from which this extract is taken had 
not been so long, I woold have giyen it «ik.^s«. 
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which I will explain in the sequel, (with God's 
help> when I come to that passage.) He is the 
same of whom it is said, (Exod. iii. 2>) '^ And the 
Angel of the Lord appeared unto him (Moses) 
in a flame of fire out of the midst of a bush ;" 
and He is thus called because He is the Angel of 
God's countenance,''^ (Heb. i. 8,) and He has the 
face of a man. Onkelos has translated, Exod. iii. 1; 
The glory of the Lord appeared unto him, " And 
the Angel of the Lord appeared unto him," as if he 
had said : Jehoyah appeared unto him, as it is said 
of Abraham and Isaac, (Gen. xviii. 1 ; xxvi. 2 — 25,) 
"And (a'»nbw) God appeared unto Jacob,'* &c., &c. 
If He, who appeared in the bush, (Exod. iii. 2,) had 
been one of the (created) intelligences, Moses would 
not have hidden his face ; but He was, as this my 
teacher instructed me, iT^nnn iwbtt, the Angel of 
the Covenant, in whom God revealed Himself; 
therefore He is called God. 



§ 5. 

THE nipVf OR THE MYSTERY OF THE OFFERING 

UP OF ISAAC. ^ 

The nnpiy, the offering up of Isaac, has always 
been considered by our nation as containing a great 
mystery. Hence it is, that the t)venty-second 

' t.«., The express image of His person ; because D''3D, face, 
or person, as in the phrase d'^3D Mir?> sb, which regardeth 
not persons. (Deut z. 17 ; Isa. Ixiii. 9.) 
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chapter of Genesis is read in the synagogue on the 
second New Year's day, (amn a Dvb isn'^ ). 

The mystery in this extraordinary transaction is 
two-fold. In Isaac we see the Messiah as spoken of 
in Isaiah liii., and in Daniel ix. 26, 7'^Nl IT^t&iQ mD^ 
•)b, ^^ Messiah shall be cut oflf, but not for Himself;" 
and then again it teaches us that n'^inn ^wbo, 
the Angel of the Covenant, is one of the ^^W^n rhn 
nnn ^^b'^bs, the Three Heads united in One God- 
head; or, as otherwise expressed. One of the 
7^n")n rhn. Three Spirits united in One ; or, as the 
author of nT^S^ 'D, One of mnNH whw, the Three 
Fathers (originals). This became clear to my mind 
while pondering over Gen. xxii. 11, and following 
verses, in which we read : 

-!Ds>n a^Dmn 7D mn"^ isbn vbs snp'^i 11 

: >^^n iDM^^i nmnM omns 

11. **And the Angel of the Lord called unto him 
out of heaven, and said, Abraham, Abraham : and 
he said. Here am I." 

w^sn bwi nv2n b« it nbir?n b« n^s^'t 12 
sbT nnn a'^nbs s-r* '»d ^^nyT linv '»d n»nwD ib 

: "^aoD iTn^ ns 733 nw n^wrt 

12. "And he said. Lay not thine hand upon the 
lad, neither do thou any thing unto him : for now I 
know that thou fearest God, seeing thou hast not 
withheld thy son, thine only son from me." 

7D IT2W DH-OM bs nin** iwbn Mip'»i 15 

16. "And the Angel of the Lord called unto 
Abraham out of heaven the second t^<^^^ 
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n« 13a nw nsirn Mbi mn -oin nw n^tD^r 

:TT»rp 

16. *^And said. By myself have I sworn, saith the 
Lord, for because thou hast done this thing, and 
hast not withheld thy son, thine only son : " 

17. *^ That in blessing I will bless thee," &c., &c. 
I perceive, from the 12th verse, that this Angel is 

Omniscient; He seeth the fear of God in the heart of 
father 4-braham ; and He who is Omniscient must be 
God. Also that in saying, (ver. 12,) thou hast not 
toMheld thy son from ME, for if he had been a 
created Angel, he would have sdii from Him. In the 
16th verse, this Angel swears by Himself, which no 
created Angel would dare to do, for the created 
being must swear by one greater than himself, by 
his Creator. But this Angel being God, He could 
swear by none greater, and swore by Himself. 
Hence David has said, (Psalm cv. 9 :) 

i.e., "Which (covenant) He made with Abraham, 
and His oath unto Isaac." 

I perceive, from the 17th verse, that no created, 
but only the uncreated bhCin ^sbD, the Angel, the 
Redeemer, which is the same as the rV'^^n TH^O^ 
the Angel of the Covenant, could blessy (see p. 65, § 2,) 
and give the promise, (verse 18,) bD T^^ntn IDiDnni 
^nwn ^''la, " And in Thy seed shall all the nations 
of the earth be blessed." 

However, lest I might be mistaken in my inter- 
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pretation of this passage^ I went to one ' of my 
teachers, R. Bechai, whose valuable words (p. 86, 
col. 1) were the following : 

^D IT 't&-iQn Hsriantt? no >D nv^b nn^ T*^^*^ 

♦ raitt 'nnn'» nwn -[wboi n>nbwn Min noapn 
>D • nbn ^a^^r inporY^ ♦ nbspn "p-r or raw 
ntt^M nir^'MH ■ p pn D>-nDan ]d ntn iwb»n r« 

♦ D'^TiQan ID n^n ibwa? • cnn v^P^'^ "vn^nb ^w 
imstt? nD bi^an ibipb jyzaw Dnnn« n>n «b 
Nbi •iDib >8tt?-i. n'^n wb isbian na ♦trnbsn 
«in ntn iwbDn ba« *5iai5» wbw '•as? n^wn 

• n»Ma i>brtt7 sini bnan i^bon Mint • nir'^taann 
. nni ♦ -Ti«n p-i tdd la'^wi • o'^nbNn iwbn rD>') 

• Dtt^n in-ipnu? nsbtt nnibD • isbtt ]NDn i-r^Dtni^ 
ii^Dtn nT»i ♦ in-ipn "^Diy >d I'^bi^ niQwaa? Nim 
«ini • yn^n anpn oi bw^an nwbDn ♦ piDoa 
iDW insn Nina? >3Ddi • D^xamn in nu7N iinwn 
nn« 1DW D^Dmn Nina; "^aoDi •>att!a jwb 
-T^Dtna? N!Jzan pi • Dtt?n nwa "^nv^w^ ^^n ♦ pnpn 
pnpn >nnNi ♦ niyn ib nbn> o'^nbN ♦ ):npn mip 
nw "V^'^w D'^Dm 'TDS in'»tanni nbn> nwn i^ntn 

: 01 Di!jy >innn ^vnx 

i.e., " It is necessary that thou shouldest understand 
what in this section (Gen. xxii.) is related; namely, 
that He who is tempting (Abraham) is God, and He 
who is restraining (the execution of the command) is 
the Angel of the blessed God." 

The explanation of this transaction, according to 
the Cabbala,^ is this : 

The eyes of Abraham's understanding were 
opened, (he saw) that this Anoel was not one of the 

^ Cabbala, the mysterioTiB doctnxifi& ol^^ v[\ssl«C[X»^<^^-^'«^ 
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I 

(created) intelligences,*^ but one of the Inherent 
Ones/ which cannot be separated, nor cut off one 
from the other. If this Angel had been one of the 
(created) intelligences^ Abraham would not have 
obeyed his voice, when restraining him to do what 
God had commanded him; yea, an Angel would 
have no authority to say, ^^Thou hast not withholden 
thy son from me, but would have said, from Him." 
But this Angel was one' of the Inherent Ones, 
the great Angel, of whom it is said, (Exod. xiv. 19,) 
The Angel, God, removed. (ta^n^M, *God is not in 
the genitive, but is explanatory of ^Mbtt, Angel.) 
He making mention of that Angel is as if he had 
said : It is that Anoel in whom my name is, (Exod. 
xxiii. 20,) and in fact it waa that Angel of whom it 
is said, " for my name is in Him." 

With reference to the pdssage, (Gen. xlviii. 16,) 
" The Angel who has redeemed me," &c., (to the end 
of the verse, '* In the midst of the earth,*') this Angel 
is p*wn, the Lord, who has bowels of mercy ; and 
because He was the Lord, He could say : Thou 
hast not withholden thy son from Me ; and because 
He has bowels of mercy. He said, after the offering 
up of Isaac (verse 16) : '^ By myself have I sworn, 
saith the Lord." Thus thou dost find, that, before 
the sacrifice (of Isaac) it is said (verse 8) : " God 
will provide Himself a lamb ;" and, after the sacrifice, 
it is said : *'God has provided." According to His 
attribute of mercy. He promises him to bless his seed, 
that they should become numerous and mighty, &c. 

' Seepage 2i. ^ LU.^ Inplanted ones. 
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§6. 

NATHANAEL VISITS IN SPIRIT THE MOUNTAIN OF 

HOREB^ (Exod. iii. 2.) 

I often mentally follow our great teacher, Moses, 
from his cradle of bulrushes to Pharaoh's court, 
thence to the place where his suffering brethren 
dwelt, in the midst of whom he much preferred to be, 
rather than in the palace of the great and cruel king ; 
because God was with His people, I follow the 
great prophet in his flight and sojourn with Jethro 
in the land of Midian, and accompany him with his 
flock to the foot of Horeb. (Exod. iii. 1.) 

In the second verse of the third chapter of 

Exodus, I read : oi tt7M raba i>bN mn> iwbn Mn>n, 

f.c., "And the Angel of the Lord appeared unto 
him in a flame of fire," &c. 

Was it not very natural that an earnest desire 
should arise in my mind to know what my fore- 
fathers, who had preserved the faith in regard to the 
threefold nature in the Unity of the Godhead, have 
taught their children respecting this Angel? On 
referring to one of my teachers, I received the fol- 
lowing instruction (Bechai, p. 75, col. 1) : 

-jDWtt? nD ^3 TiKTH Mttnoa b^ x^isin nrT) 
-JDHB7 rM2^ ♦ tt7W naba i^bw mn^ i«bn mh^*) 
^Mba n»Ntt? inn MnM bon ♦n^nbw vbw MnpM 

♦ naon iiriD D^nbN idmi ♦ naon iinia mn^ 

♦ D^nbw isbtt vo''^ ainDtt? u^n br nsdh p*) 
Htt^D n^no^ TW n^nn bs") • ti!3D wbi niwn win*) 
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p^ ♦bw n^a bwn >D3« in ainna? bHian iM'jnn 

'»nbN • DnnnN ^nbw • t^w ''"bw '•saw • ]NDn niaw 

: imps ^iDtt; >D iDwatt? «ini • np3;> '^nbwi ♦ pn!^^ 

I.e., '^ The opinion of R. Moses ben Nachman, of 
blessed memory, respecting this section (of the law) 
is, (vcr. 2,) It is said : *' An Angei of the Lord 
appeared unto him in a flame of fire," and (ver. 4>) 
DNnbw, " God called imto him." This is all one, (i.a., 
the Angel being called God,) namely, whether he 
saith ^' The Angkl (out of the midst of the bmsH), or 
tavibn, God spake to him out of the midst of iht 
bush." Thus you find it by the Red Sea, (Exod. xiv. 
19,) where it is written: *^the Angel — God re- 
moved." ta^rrbw (God) is not the genitive case, but 
is explanatory of ^wbD (Angel). Therefore be not 
astonished that Moses hid his face (ver. 6) before 
this Angel ; because this An^ mentioned here is 
the Angel, the Redeemer, concerning whom it is 
written, (Gen. xxxi. 18,) *^I am the God of 
Bediel ;" and here, (ver. 6,) ^* I am the God of thy 
father, the God of Abraham, the God of Isaac, and 
the God of Jacob." It is the same of whom it is 
said, (Exod. xxiii. SI,) *' My name is in Him." 

§7. 

THIS ANGEL OF THE COVENANT, n'^ISn iwbo, IB 
THE n3>Dtt?, SHECHINAH, THE GLORY OP GOD. 

Regarding the certainty of n^n^n isbn, tlie 
Angel of the Covenant, being in the pillar and in 
the cloud, my valuable teacher, R. Menachem, of 
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Becanati^ gave me the following instruction (p. 12S, 
sect. nbtt?a, Exod. xiv. 19 ; compare xiii. 21) : 

n>a Min mn iNbnn ♦ 0*1 D>nbwn isbtt j^d^*) 
na'»« D'^nbNn nbxai win iins wnpn bw lan 
D'»b iTT^ nDiab oa'^nDt i3>nin-i iiidn pi ♦nDiao 

]3 I3M ♦ D^nbKH INbo ^D'*') 1D83tt? DHDr n3>3» 

■w iMbtt riHnpai rra'^^ayn ton nm TMb»n 
: HT bv nb'wn ron^n nvn p> nVirn 

t.«., '^ And the Angel, who is D'^nbM, God, remored, 
&c. This Angel belongs to the court of justice of 
the Holy One, (God,) blessed be His name. The 
word D'TrbN, God, is not in the genitive case, 
(therefore we must translate : the Angel ?7 who is 
D^ilbN, God.) And likewise our Eabbies, of blessed 
memory, have said that the Shechinah of the Lord 
went down with them to the sea ; hence it is said : 
the Angel, who is God, removed, (Exod. xiv. 19.) 
If this Angel is the Shechinah, then it (thp She- 
chinah) is called Angel, and the Prince of the world, 
because the government is placed in His hands." * 

§8. 

THE PROMISE. 

It was not Moses, but n^-QH ^wb)5^, the Angel 
of the Covenant, who led the children of Israiel out 
of Egypt, and brought them into the promised land, 
for this Angel was in the pillar and in the cloud, 
according to the promise which God gave to Moses, 

' See page 35. 



I 
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our great teacher of blessed memory. In Exodus 
xxiii. 20^ we hear God saying : 

Tm Titttt^b y^^h iwbiQ rhw >Daw mn 

i.e., " Behold, I send an Anobl before thee, to keep 
thee in the way, and to bring thee into the place 
which I have prepared." 

B. Moses ben Nachman explained these words to 
me, thus : 

ma >D • laipn bnan ct&n nw^ b«ian Twbttn 
bw tvn bsn >D3W nDStt? Nini • c^^bir niir. mn"* 
nirinan bD niars ♦iwb»' sinDn i3Mnp^i on 

: ID") N'^nn mioa mn cbftn 

i.e., "According to the truth this Angel, promised 
here, the Angel, the Redeemer, in whom is the 
great name;^ for in the Lord Jehovah is everlasting 
strength, the Bock of Ages. He is the same, who 
has said: ^ I am the God of Beth-el,' (Gen. xxxi. 18,) 
&c. The Scriptures have called Him ^Nbtti Angel, 
(Ambassador,) because through this designation of 
an Ambassador, we learn that the world is governed 
through Him." 



« R. Moses Butarili says (niS^ iQDi p. 49, col. 1) : 

: iDSr Min") n^n> iiatt? ^nna? ittsr win i»tt? >d 

i.e.f** For His name is Himself: because £[is name is Jehovah, 
and this is Himself." 

Thus Hie name is in Him will mean : tlie fulness of the 
Godhead is in Him. 
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§9. . 

THE ANGEL OF THE COVENANT, fT^ISn TSbtt, IS TO 
BE OBEYED, FOR GOD IS IN HIM. 

In Exodus xxiii. 21, we read of Jehovah saying : 

Ntt?^ sb >D in nan b« ibpa V12W^ V3Qd -iDt&n 

** Beware of Him, and obey His voice, provoke 
Him not; for He will not pardon your transgres- 
sions : for My Name is in Him." 

Though already taught that God was manifested 
in this Angel of the Covenant, and that He is one of 
the nv^n whw, the Three Eternals, which are One 
in the T\^D ]'^N, in Him who is without beginning 
or end, yet I could not refrain from listening to the 
farther teaching of R. Bechai, regarding the Divine 
essence of the Angel of the Covenant. I found the 
following important remarks (p. 113, versa, col. 1) : 

« 

no!3 nrr^n nbnnm •nbnn u^w'^ VDNboai •ana 
>D nDMtDD 'OTD vara •DD!5W HDH ^bnw 
inti • n'):s7''t33n p win bnw ♦ "^anaN D>n'»ni&D 

• a»tt?Qb SIT'' «b "^D • NDinan Bn-raa w^iw 

• ]intDtoD Sim • VNtain ]y>^w hdh p t^nw "^th 

T3ob n!3W iDbn •]>in nia Mini •mio» mDtt7TD 
'^D iDiNi •vba-ib ^an nij'^i nm lb> vaob iwbo 
•loibD • '»DsbD ptt^b inn • T^ob >Dwba ^b^ 

• abira 37T)a >aw m> hvw ♦ >b!J« ^'>:inn ^dhSd 
'•ay'^'Tin • n»Ni nwi2 tt;patt7D • iDb** '^iQ -^ti^ vH'^n 

• n5 r7w n'^ww • nin "v^ia ^P'^ * '^^'^^ r^>K:^ 
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7<-ni!r riN >m!J') ^dn p bi7i •V3Q Nina? isba 
]^Tn rnaa >i •vmnDm -rir idhi •it bi^ 
w« N')ni •nwbtt bnpaa? nni •c^n^^wn D'^mnDa 
n-TD Mina;^ • in cbiyn 'anaa? ^3QD D>TnD3n p 

tt^'* • ]>in mnn >d • I'^aoD iDa?n idnb? hd*) 
•la "i>DTn isbi • iNtonn ayay'^ wba? -iDa?>b DTsb ib 
mntN ♦ ibipn rott^i n!3Si • D'^ao ] wbi m'^i^w ]wb 
nnn bw • I'^D niQN ^Dbi • m^^taas isr^p** nhw 
Mbw • nn >a-i^»n bM • la nxan bw b*t w-rn ♦ ra 
'•D • Ti-iD >bn • in^'^ bsni inw ban >d pi3n>tt? 
nD lb B7> nm TMbzan >3 noMi •o^^a^Qb NBr» «b 
^Q br ^«i • iTa n-T^DTa nn^boni D>ytt?on nwtt;b 
ia niDttn b^ >d nn idh t3« D^'^yt^ob war* sb p 
n'T TIT T»3TrTO riDn ♦innpna? invran >na7n nao 
nni» man wb Vi "^an-ri • nn^bon id37 >3 
: 'an D'^TiDan p iwbzab nt -Ti«n iwb»b 

i.e., ^^This Angel is not one of those (created) 
intelligences/ which can sin, of whom it is said, 
(Job iv. 18,) * His Angels He charged with folly,* 
and this folly (appeared) when they assumed to 
themselves the power, that they were destroying 
Sodom,^ (Gen. xix. 13.) But this Angel is one of 
the Inherent Ones" (according to the opinion of 
Tanchum.)* 

" For He will not pardon your transgressions." 
Because He belongs to that class of Beings which 

4 See page 24. 

5 Lit, in the case of Sodom, when they said : " We are 
destroying.^ 

* A high anthoritj. 
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cannot sin ; yea. He is Metatron,'^ the Prince of His 
(God's) countenance^ and therefdre it is said : ** to 
keep thee in the way." The Chaldee Paraphrase 
translates mZDtTD (keeping) with nn^D, so that 
Tntoiao (Metatron) signifies a guard (or watchman), 
which (office) expresses His attribute of justice ; ® 
thus He says, " before thy fece;" as the expression 
occurs, (Hab. iii. 5,) I'^baiV P\wn S!2M nm ^V• v»b, 
'* Before His face went the pestilence^ and burning 
coals (burning death) went forth at His feet." 

And He says. Mine AiraEL ; by which He would 
sfty. Mine Anobl, who is my beloved One, through 
whom I am made known in the world, and concern- 
ing whom it is written, (Exod. xxxiii. 14,) "My 
presence ^ shall go with thee." 

When Moses begged of God, saying, (ver. 13,) 
" Show me now Thy way," he besought from Him 
something (a revelation of one of His attributes) by 
which he might know Him, and He replied : " My 
presence shall go; " this (presence or countenance^ or 
express image) is He of whom it is written, (Is. Ixiii. 
9,) " The Angel of His countenance saved them,'* 
namely, the Angel who is God's countenance ; 
therefore He said, (Exod. xxiii. 22,) " I will be an 
adversary to thine adversaries through Him," and 
He adds, (ver. 23,) " And I will cut them off;" 
because on account of His attribute of justice are 
His enemies cut off. 

1 hnnW"^ -^Dtt; (Psalm cxxi. 4.) 

< Smt^D A guard, also a sentinel (Chaldee Paraphrase, 
1 Samuel xiv. 12.) 
' Zit.f face or express iiftage. .^ 
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« 

With reference to His being called TNbo, Angel, 
you will know that He is not one of those created 
Lmgence8,becau8etibe world is governed by Him. 
for He is the very entity of justice. 
. It is said: ** Beware of Him," ^ for, on account 
of the justice of God, man ought to watch himself 
that he be not punished for his sins; thus He 
mentions with reference to Him (this Angel) 
*' Watching" and "countenance:"* 

" Obey His voice." There is a warning that they 
should not vex the Inherent Ones in the Godhead, 
therefore there is immediately added : ^* Provoke 
Him not," which words our Babbies of blessed 
memory have explained : ^' Do not provoke Me in 
Him," but let him bear in mind that all are One, 
and all are the inVtt, the only One God, without 
being divided. 

" For He will not pardon your transgression." 
Although this Angel has power to forgive sins, and 
the power of pardon is delivered into His hand, yet 
He will not pardon your sins, if you provoke Him ; 
because whoever provokes Him, provokes My name, 
that is, provokes God in Him. When David, of 
blessed memory, says. Psalm cxxx. 4 : "But there is 
forgiveness with thee," our Babbies of blessed memory 
were of opinion, that such power to forgive sin is 
not delivered to any of the created intelligences. 



1 Lit., Beware from before His countenance. 

s The meaning is: Watch thyself not to fall into sin, 
because this Angel is the express image of God's countenance ; 
God's attributes are revealed in Him. 
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§ 10. 

MORE LIGHT BREAKS IN UPON NATHANAEL's MIND. 

Having obtained this knowledge regarding the 
Angel of the Covenant, nnnn iwbo, I ^ think that 
I understand what our prophet Maiachi, (ch. iii. 1,) 
says of this Angel. 

bs win^ DwriDi ^2^b 111 rf3Q') "^^Nbo nbw "^aan 
irnnn isbQ") a^t&pnD nns nw^ pisn ibD'^n 
: msn!? mn^ ids wn n^n o'^SDn dhn nwn 

** Behold, I will send my messenger, and he shall 
prepare the way before Me : and the Lord, whom ye 
seek, shall suddenly come to His temple, even the 
Angel of the Covenant whom ye delighfr in. He 
shall come, saith the Lord of hosts." 

I perceive now, that this Angel of the Covenant 
is the Lord, whose the temple was. He being wor- 
shiped therein. 



THIRD DIVISION. 

§ 1. 

NATHANAEL discovers that V'^rj NnD'»!3, THE WORD 
OF THE LORD, IS NOT ONLY CALLED THE "JSblD 

n^inn, the angel of the covenant, but also 
iniaiaD, the metatron. 

I have always prayed on one of our most solemn 
festival days,^ that God would answer my prayers 
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for the sake of Metatron, without knowing who 
Metatron was, until let into the mystery through my 
worthy, ancient teachers. Rabbi Simeon ben Jochai 
taught me, Sohar, vol. iii., p. 227, Amsterdam Ed.' : 

sb^yb SDbtt;sb pniaiaxa in^^w sn^ysDMf him^v 

i.e., " The Middle Pillar (in the Godhead) is the 
Metatron, who has accomplished peace above, ac- 
cording to the glorious state there." 



. §2. 

SIGNIFICATION OF THE NAME ]*mDl3)D, METATRON. 

I read in Exod. xxiv. 1, bw nbr niD« ntt?)D bwi 
01 mn^, i.e.y ^^ And he said unto Moses, Come up 
unto the Lord,*' &c. R. Bechai taught me, p. 114, 
col. 1, Amsterdam Ed : 

int 'n bw nbr "rnvon uwn ids na^n bKi 

mn DWnw "^th * Tim cw^ wnpai • imatDO 

]nN «inn •wai^ bv d^^-iidh ni3wb ^nw D'^bbsa 

nn^iDtt; iwbtt ^W'hw ^33) bib^^ -nyi • n^ba?i 

Dbirn niQW H^^w bri nniaxa n-iiDt&D n^yin >d 
iDtt; nwiin Tin» nam ♦bNna;> niaw bnpa 
Nns bDU? • I'^nnna? no b^b Tn« wina? • laaa^n 
nnni inwnn on sbn • D>3innnm n'^avbrn 



4 ••••••••••.••....• I I ' 



i,e.y God said to Moses, Come up unto the Lord ; 
this is Metatron. He is called by this name Meta- 
tron, because in this name are implied two significa- 
tions, which indicate His character. He is Lord and 
Messenger. There is also a third idea implied in 



75 

the name Metatron : it signifies a keeper ; for in 
the Chaldee language, a keeper (or watchman) is 
called " Matherath ;'* and because He is the keeper 
(preserver) of the world. He is called (Ps. cxxi. 
4) " The keeper of Israel." From the signification 
of His name, we learn that He is the Lord over all 
which is below ; because all the hosts of heaven, 
and all things upon the earth, are put under His 
power and might. 

§ 3. 

NO ONE, NOT EVEN MOSES, HAS EVER SEEN GOD, 
BUT HE SAW THE METATRON, WHO APPEARED 
UNTO HIM. 

I consulted R. Menachem, of Recanati, on this 
passage, (Exod. xxiv. 1,) bN hbv "i»N nWT2 bN*l 
*ai mn'», i.e., " And he said unto Moses, Come up 
unto the Lord," and found this explanation (p. 145, 
col. 1): 

lb 1DM ♦ntt7Db nsian nb^n> bnan nwri 
-rnvDn ca?s Nipat^ Tinta^tt nt '^*> bs nbv^w 
nyiai • ID n«ip3n na'^stt^n by ia t'Dnnw "^iDycb 
isbon hw nu?N -finDn mpo bw nbr 'ibD nbv 
DTwn ^3NT» sb ''D b')'T2n Dwn bM Nn*' sbi bsian 

: '•m 

i,e,, The great and exalted God is speaking to 
Moses ; He saith to him, that he should come up to 
Jehovah, which is Metatron, who is oftentimes 
called with the name of God, alluding to the 
Shechinah, the glory of the Lord, which is thus 
called. And the reason why he saith Come up, is as 
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if he had said : Ascend to the placp of glory, where 
there is the Angel, the Redeemer ; because no one 
can come to the great God : for (it is written in 
Exod. xxxiii. £0) '^ There shall no man see Me and 
live." 

We Jews believe, that Moses was instructed in 
all. Divine knowledge by no other than by ]l-)l£lDD, 
" The KEEPER of Israel, (ni^K'' "^DD, p. 15, versa, 
preface of TnKnn, Mantua Ed.) 

: pntDisD "imn nt&D bcD inn 

i.e,, *^ The Teacher of our master Moses was Me- 
tatron.** 

§4. 

]intDtDD, METATRON, THE FIRST-BEGOTTEN OF GOD 

My faithful teacher, R. Simeon ben Jochai,took me 
into one of the inner chambers of the mystery of the 
saving knowledge of God, and instructed me that 
Metatron existed from eternity. (Sohar, Gen., p. 
126, versa, abya wni^) : 

M112 ♦ o") btt^iDH ')rvn ]pt "nn^ bw on-os idn'^i 

* nnv bs inD bsnoa s"t wniQDnn '•n • nn37 b» 
-ittwtt? ntta sbw *bDnDa wb '^w-nna ^nn nnw 

• TT23; bs nnnaw -idw^i iTrn • ^n^p ^nnn ^inb 
nbnn w')ntt7 wa ipt • cptt bic; nnr ^in-tDiatt nt 
lb ^ratz; lb nayw baa bt&'^nn • npD bo? vnvnn' 

: vmsas bo br nba^iDD n-spn 

t.«.. Gen. xxiv. 2 : " And Abraham said unto his 
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oldest servant of his house," &c. Who is this of 
whom it is said, to his servant ? In what sense must 
this be understood? Who is this servant? R. 
Nehori answered : It is in no other sense to be under- 
stood than expressed in the word ^isv. His servant, 
the servant of God, the nearest to (i.e., the chief in) 
His service. * And who is He ? J^maiDD, Metatron, 
as said. He is appointed to glorify the bodies 
which are in the grave. 

This is the meaning of the words, Abraham said 
to his servant, i.e., to the servant of God. This 
servant is Metatron, the eldest of His (God's) house, 
who is the first-begotten * of the creatures of God, 
who is the ruler of all He has ; because God has 
committed to Him the government over all His hosts.^ 

§5. 

]1")lDlDD, METATRON, HIGHLY EXALTED. 

Our venerable teachers, up to about a century and 
a half before the destruction of • our holy city and 
temple, have, it cannot be doubted, entered into the 
deep recesses of the mysteries hidden in the Word 
of God, and some few of their disciples have pre- 
served the knowledge of the mysteries, which we 
find in their works still extant. 

* nbnr)/ rad : bbn in the Piel, to beget. 

A Nathanael does not think that this exposition of this 
passage of Holy Writ is correct ; but it proves that the 
Ancients believed that Metatron is t?ie Jwit begotten. (Heb. 
i. 6.) ^ 
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In my researches after knowledge of the nature, 
titles, and office of ]mDlD)D, Metatron, in the economy 
of God, I found rich veins of the hidden wisdom 
of God, of which, for want of space, I can give but a 
few. Thus niM'^nis, R. Akiba,* p. 11, col. S, gives 
us some of Metatron's titles, which reveal His nature. 

i.e, Metatron is the Angel, the Prince of God's 
countenance ; the Angel, the Prince of the Law ; the 
Angel, the Prince of might ; the Angel, the Prince 
of glory ; the Angel, the Prince of the temple ; the 
Angel, the Prince of kings ; the Angel, the Prince 
of lords ; the Angel, the Prince of the high, exalted, 
mighty Princes in the heavens and on the earth. 
In nm3D n*»in, p. 37, col. 2, 1 read : 

D*»DbDn bD bv ibDi D*»bo7i»n bD br ba?i» Nim 
r*»"i» ]*ntDtDn D'^bnipDH nwnp ]d bn ♦ timd ra'bw 
^^ nnba^oDb minan bwM^^ is'^btt? ntt^bD ♦nt 

: '21 / b« ••D-n rvwt^ Nin 

i.e.. He (Metatron) is a Ruler over all Rulers and 
over all Kings, ruling with power ; therefore the 
Cabbalists call him Metatron Merya Sis, which 
signifies. Ruling and governing with might and 
dominion ; because He is the beginning of the ways 
of God. (Prov. viii. 22.) 

« R. Akiba lived in the begimiing of the first century after 
^e destruction of Jerusalem. 
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§ 6. 

pntolOXD, METATRON, IS THE ONLY MEDIATOR 
BETWEEN GOD AND MAN. 

In Exod. XX. 19, it is written : 

bMi nv!Dtt73i 13^37 7in^ nm na^D bw 'n»M*»i 

i.e., '* And they said unto Moses, Speak thou with us 
and we will hear ; but let not God speak with us, 
lest we die." Reading this passage, and knowing 
that my nation, the children of Israel, never ap- 
proached God without the mediation of a priest, or 
of the High Priest, I went to my teacher, E. Simeon 
ben Jochai, to inquire whether any mortal and sinful 
man dare approach God without a mediator, and I 
received the following instruction. (An extract from 
Sohar, vol. ii., Exodus, p. 51, Amsterdam Ed.) : 

1. (Gen. iii. 24,) '* To keep the way of the tree 
ofHfe." 

Mab*»« .♦ v\'>pn «mm Nab*»« t^nnnb mpdm «'^m 

2. Who is the way to the tree of life ? It is the 
great Metatron,"^ for He is the way to that great 
Tree, to that mighty Tree of life. 

7 Id the Hebrew, and its cognate dialects, the feminine form 
expresses tender love. R. Simeon ben Jochai speaks here, and 
in other places in his works, of Metatron in the feminine form, 
in order to express the great love our heavenly Father has to 
Metatron. 
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3. Thus it is written, Exod. xiv. 19 : '* The 
Angel of God, which went before the camp of Israel, 
removed and went behind them/' 

: n'»-)W c^'nbMn i«bD oi 4 

4. And Metatron is called the Angel of God. 

wbD'^n n'^np w^^ VPf^^ fi7n« '»Dn nn 5 
• nsbr «n-ip • Mtt^np «n-)p ♦ nsb>r sbD*»n • sD'^ip 

5. Come and see, thus says R. Simeon. The holy 
One, blessed be He, has prepared for Himself a 
holy temple above in the heavens, a holy city, a city 
in the heavens, and called it Jerusalem, the holy 
city.® 

6. Every petition sent to the king, must go 
through Metatron, 

'^nb MDbn ••rmi s^bnb wnriD «nin'^ba? bDi 7 

7. Every message and petition from here below. 



^ All the ancients believed in such a heavenly and spiritual 
Jerusalem ; thus the Chaldee paraphrase, Psalm czxii. 3 : — 

nb «nnnn«i wmp th Nr^':-a w^^anriDi abw^n^ 

* S37nSD STn!3 i.e,, Jerusalem is builded in the firmament, 
(in heaven,) as a city that is compact together, as the one on 
the earth. 
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must first go to Metatron, and from thence to the 
king. 

8. Metatron is the Mediator of all that cometh 
from heaven down to the earth, or from the earth up 
to heaven. 

bt^nw^ ♦ bs-iD'^ nanD '•asb ibinn D'»nbNn -fsbr) 

: Mb'^rbi 

9. And because he is the Mediator of all, it is 
written, Exod. xiv. 19 : " And the Angel of God, 
which went before the camp of Israel, removed ; that 
is, before Israel which is above." 

"fbin >*'»i n'^n n'^riDT ^^^^ ♦ D^nb«n -fsb^s 10 
: niopiwT HttD nb*»bi n^^v nsbb ^•wm 'ai cn^'asb 

10. This Angel of God is the same of whom it is 
written^ Exod. xiii. 21 : " And Jehovah went 
before them,'' &c., to go by day and by night, as the 
ancients have expounded it. 

Mbbob b^D^ wb ^Dr wbbnb Tn^^''"T ^sd bD 11 

: MiT^ai-itDDb nb rnsi iv '^i^v 

11. Whoever will speak to me (says God) shall not 
be able to do so, till he has made it known to Metatron. 

wm»*'n-in snin^'nn mw^'iOD n*a WMpn ^^ 12 

: «mtt?-in wbp ■r^'psw '^•m n'^b'^i 

12. Thus the holy One, blessed be He, on account 
of the great love to, and mercy which He has over, 
the congregation of Israel, commits her (the con- 
gregation) to Metatron's care.^ 

• Ck)mp. Eph. i. 22, 23 ; Col. ii. 10. 
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wn"^ "^Vt «n*»n bD wn w*?m • nb i>nr« no IS 
Tnn "^b N-)tD3 '^in n« nsbnbi ]«Da Ti wm^a 

13. What shall I do for him (Metatron) ? I will 
commit my whole house into His hand, &c.^ Hence- 
forward be thou a kebfer, as it is written. Psalm 
cxxi. 4 : " The keeper of Israel," &c. 

§7. 

•^TD, THE ALMIGHTY, HAS REVEALED HIMSELF IN 
NO OTHER THAN IN THE ]1-ltotS)D, METATRON, 
THE KEEPER OF ISRAEL. 

It follows that if God has revealed Himself in the 
uncreated, self-existing Word **> M"n)D)D, which is also 
called the Angel of the Covenant, n'^nnn IwbD, 
who is the TntDtDD, that the Almighty '»"tb? has 
revealed Himself in ]i"itDtD)D, the keeper of Israel. 

This was also the faith of my ancestors, as I find 
in Sohar, vol. iii., p. 231, the following patssage : 

i.e., The garment of the Almighty is the Metatron.^ 
Compare 2 Cor. v. 19 ; 1 T^im. iii. 16. 

§ 8. 

pniDtoD, METATRON, IS CALLED THE SON OF GOD. 

I could mention many secrets respecting Meta- 
tron, into which my teachers have led me, but for sake 

1 Comp. St. Matt. xi. 27 ; xxviii. 18 ; Eph. i. 20—23 j Phil, 
ii. 8--ll,&c., &c. 
' See Part iii., Division ii., § 4, p. 58. 
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of brevity, I shall only mention this one. In the 
commentary of R. Moses Butarili on the book 
n"T<!j^ 'D, I read, (p. 85, col. 1, nnitaaa Ed., ch. v., 
§ 1,) these words : 

Mine? p-iiDtDD nw n'^^w rpr^Dob i«-ip rh^p ^brn 
labn nDWn vw^n^^ r^vni • 'n p ddd ntaob nw 

I ••nsn nnv 

i.e.y *' The Cabbalists call the second Sephira ^ Meta- 
tron, the keeper, which is an inferior name to his 
name the Son of God^^ When Joshua said. Josh. 
V. 13 — 15 : *' Art thou for us, or for our adver- 
saries ? He said. Nay, as a prince of the host of the 
Lord, I am come," &c. Metatron appeared unto 
Joshua, &c. 



FOURTH DIVISION. 

§ 1. 

W1^37^M1 NTIW, THE MIDDLE PILLAR IN THE 
GODHEAD, HAS REVEALED HIMSELF AS THE SON 
OF GOD. 

Having penetrated thus far the mystery of the 
nature of God, and seen what the faith of my fathers 
had been at the time when, the candlestick was 
burning in all its effulgent glory in the sanctuary, I 

3 Page l7. 
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took up the second Psalm, which speaks of no other 
than of Metatron, the Son of God. Consider the 7th 
and 12th verses : 

Qvn "^3s '^as '»b« -idn mn> pn b« mcoN 7 

tD^DD iM'^ '•D 'jii nnsm fias** ]Q -in ^pw2 12- 

: "Q '^Din bD *»ntt7s IDS 

i.e., " I will declare the decree : the Lord hath said 
unto Me, Thou art My Son ; this day have I begot- 
ten Thee.^ Kiss the Son, lest He be angry and ye 
perish from the way, when His wrath is kindled 
but a little. Blessed are all they that put their 
trust in Him." 

I first searched out the manner in which the 
word DlTf, (this day,) is used by the sacred writers, 
and found that it sometimes expresses eternity, as 
in Isaiah xliii. 13, Win '♦a« D'l'^D 03, i.e., " Yea, before 
the day was, I am He," that is, from Eternity, as 
Jonathan ben Uziel translates win M3M MttbrD ^S, 
" I am also from Eternity." 

Thus is DVn "this day" used in the second 
Psalm in the sense of y/A^pa alwvo^, day of eternity, so 
that He who is here called by God My Son, must 
be from Eternity.^ 

* "Orav Se xai to apiarov rj to <^evv^ffaVy ef avdf^Kfj^ 
ovveOTiv avTW ware eTcporrfTi fiovov Ke^wpiffOai, i.e., When 
that which begat is most* perfect, that which is begotten 
necessarily co-exists with it, so as to differ only by personal 
diversity. (Eus. Praep. Evang., lib. xi., cap. 17.) 

6 Vide Glassii PhilologiaB Sacrae, p. l74, col. 2, et. p. 443. 



85 
§2. 



NATHAN AEL IS IN8TKTJCTED THAT THE SON ' OF 
GOD IS FROM ETERNITY AN EMANATION FROM 
GOD, THEREFORE CALLED 'n'Vn'^, JEHOVAH. 

Regarding the essence of ^iiididid, ** the keeper of 
Israel," who is the same person as He, of whom it is 
said in the second Psalm, T^mV DVn '♦SM nn^ >^^, 
" Thou art My Son ; this day have I begotten Thee/' 
I read the following in -imn ^yypn, cap. 67, p. 
130: 

IV Mil n\nib^!JS in'^Mi n'^pi Mapvrn mw n*»«i 
«b« ♦ n^wv^ wn^:^*'! nw'^-in n'^n n*»bi • sn iwi «n 

i,e,, " There is a perfect Man,^ who is an Angel. This 
Angel is Metatron, the keeper of Israel ; He is a 
man in the image of the Holy One, blessed be He, 
who is an Emanation from Him (from God) ; yea. He 
(the Metatron) is Jehovah ; of Him cannot be said. 
He is created, formed, or made; but He is the 
Emanation from God. 

This agrees exactly with what is written, Jer. 
xxiii. 5, 6, of m riDS, David* s Branchy that though 
He shall be a perfect man, yet He is lapis 'H'Trr"* 
" The Lord our Righteousness.' 



jj 



^ Or, There is a MaD, if a Man He is. 
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§8. 



THE SON OF GOD, THE FOUNTAIN OF LIGHT, BE- 
GOTTEN FROM ETERNITY. 

In the seventh verse of the second Psalm, it is 
written, T^mb'*, " I have begotten Thee.^^ It is be- 
yond the Umits of human understanding to compre- 
hend the mystery contained in these words, *' I have 
begotten Thee^ nevertheless, some light has been 
thrown upon it by one of my chosen teachers, R. 
Simeon ben Jochai, in his book Sohar, (Gen., p. 16, 
versa,) which I will faithfully transcribe and divide 
into verses : 

:-Ti« ••n'*') iiM ••n> D*»nbM i»«>i I 

1. And God said. Let there be light, and there 
was light. (Gen. i. 8.) 

Tn Tra^ riDtt^wb wmi'^tt? in>« mdhd 2 

: iD-)Qn «)Db37 "^innM 

2. Here is the beginning of finding treasures (of 
hidden wisdom), how the world was created in its 
particular parts. 

•bbD -nnriM inni ♦bbDn nin mdh TrT 8 

tbbDi to-iQ'i •bbD '♦mab 

8. Till now, (namely, till He said. Let there be 
lighty) was the creation standing before Him as 
a whole *P but after He said 11M ^n>, *' Let there 

^ The meaning is, that the creation came first forth as, a 
chaos, and afterwards the separate parts were formed through 
the words, Let be. ' , 
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be light," the creation in its whole underwent a 
change, and we hear of its particular and general 
parts. 

TNT NT-ID N-i*»iNn M>bn wbD mn ndh iv 4 

4. Till now, that He said lis '^n'*, " Let there be 
light," was the universe suspended in the air, 
through the secret (power) of Him, who is without 
beginning and end^ 

«n nvhv NbD*»nn Nb>n t5t&Qn«i p>D 6 

:-iDN'»i n>n nvi3 «b bns win idmd 

5. As soon as the secret One in D'^nbN, (God) 
made Himself known in the exalted temple 
above, the word "God said," D'^nbN iDM^i, was 
heard,® though at first it was not heard, whilst the 
particular parts of the creation were not yet in 
existence ; yet the sentence " in the beginning God 
created heaven and earth " is a perfect one, though 
the word -iDW^*), " He said," is not expressed. 

: rTDDbi bHWT2^ nd>>p in*»« idn^'i nt 6 

6. This word nnw^'), *^He said," is a sentence 
which implies a question, to know who that light is P 

NnD "^Ntt^nn wmDiM mnNT vh>n -idw^i 7 

® Lit, written. 

• Compare Isaiah xlix. 6, D'^l^n nisb T^nr\l\ 
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7. IDW^I, (by transposition of the letters ")iw ^IJ,) 
Who is this Light ? The power (the Person) which 
has taken in a secret {lit., hidden) manner the abund- 
ant gifts, out of the secret thoughts of Him, trho is 
without end (God).^ 

riDD NbD'^n Sinn T'^biK wriDn ♦-)0«*'i 8 • 
winni ♦ '»«i27nn Tbi«i ♦ wipi vnm n^'^'^sn^i 
TbiM n'»b i^biNT 7W» • ^^^ vi^nWH TVn«i 
]wa n^y^ psai ]Vd bbD 37^ntt7w sbi • "^Ntt^n^ 

: -inb rantt^NT bip ^nrnw poa-r 

8. -iDS^'i, (He said,) now begat He mthis Temple 
which He had conceived of the holy seed, and begat 
it in secret : He, who is begotten is publicly * pro- 
claimed by Him, who has begotten Him in secret,' 
though how His emanation was, is nowhere heard 
of; whereas, of every other thing which cometh forth, 
a voice is produced, which is heard openly. 

: pC31 ST ST-Q pD31 n)D bD • -)is ^•n^ 9 

9. " Let there he lights Everything which 
has come forth, has come forth through this 
secretly begotten One. 

R. Simeon ben Jochai here tells us, how every- 
thing which is light, has come forth from one point 
in the Godhead. By one point in the Godhead, he 



^ According to the foot-note of the Amsterdam Ed. QtZ7?t2t27 

: sb>vbtt nD-inn vDtt?n ni-^ttyvDn*! nioiinn mbTinn 

From thence the heginning of the heave offerings, tithes, and 

the abundant gifts from heaven. 

* nsb ^♦^•» without; hence publicly, openly— Hebrew V*^^^ 
' ^StZ7n3 /f^., in silence, secret, incomprehensible. 
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means One of the Three, which, though Three, are 
only One. This point (mipa) is the fountain of 
light remaining in T\)D T»N, in Him who is with- 
out end, because He is without beginning ; and 
he adds : 

• ''wnni '♦wnn -r^na ♦ «in «i Tn« wbD y^'Dn 

i.e., Therefore all light is united, one with the other 
giviDg light here and there. This light penetrates 
all degrees, from the lowest degree of natural, to 
the highest degree of spiritual light, and all that is 
light is united in Him, who is the light.* 
He saith on the same page : 

nw c>nb« m-t^i 'biii bw wim niw '♦n'* 

i.e.. Let there he Light. This Light is the great 

God^ And God saw the Light, that it was 

good. ' This Light is the Middle Pillar in the 
Godhead.* 

That the Middle Pillar in the Godhead is the Son 
of God, begotten of the Father from eternity, R. 

* St. John viii. 12 ; xiL 36, 36, 46. 

^ Bechai makes a remarkable observation, (p. 4 , yersa, col. 2.) 

: nnt Tb37 ^'^ 1123*1 T^iN wn '^d mw >»ip ^^^\'2T^ 

i.e., And God said, " Let there be light," to indicate the 
coming (lit., days) of the Messiah, of whom it is said : 
Arise, shine ; for Thy Light is come, and the glory of the Lord is 
risen in Thee. (Is. Ix. 1.) Also Bechai calls the Messiah Light. 

• ^W9 hexnepov Kara irama eavrv^ axjiwfioiwfievov. ».«., A 
second Light Uke in all things to Himself. (Philo, as quoted 
by Euseb., Demonstr. Eyang., Mb. iy., cap. iiL) 
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Simeon ben Jochai teaches not only in this passage, 
but in many other places in his valuable works. 

To quote but one. 

SpeaMng on Prov. xxvii. 10, he says, (Sohar, vol. 
ii., p. 115, versa): 
WT1D37 w>m •pirn HMD ninp ]DB7 

i.e., *' Better is a neighbour that is near, than a 
brother far off. This neighbour is the Middle 
Pillar in the Godhead, which is the Son of God." 

The chambers of light, into which the Word of 
God led me respecting this interesting subject, are 
so numerous, that the space of these pages will not 
permit me to open more of theiv to my readers ; to 
conclude, I shall just communicate to them, what I 
saw in the last one of these chambers. 

Pondering over Prov. viii. 14, nmnn '*b nm '*aM, 
" I am Understanding— I have strengihy^ I had not 
a shadow of doubt, that Understanding means here 
the same self-existing Understanding as nttDn, the 
self-existing Wisdom^ the Son of God, speaking in 
this chapter, which truth E. Simeon ben Jochai 
corroborates. (Sohar, voL iii., p. 290.) 

: y\ n*^ p ••-ipM na-^n D'ai rn*»bi«i p r\Xi'^^\^^ 

i.e,y Who is the Understanding? (Prov. viii. 14.) 
When Jod (Jehovah) is united with Jod, (Jehovah,) 
a Son is born, and therefore TO'^n, Understanding, is 
called nvp, the Son of God."^ 

7 TVl^^ is composed of p and n^, by transposition of the 
lettetB. See foot note, page 84. 
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§4. 

MT ancestors' triumphing FAITH IN THE SON 

OF GOD. 

Having been led by my teachers to a knowledge of 
the mystery of the 7th verse of the second Psalm, I 
sought earnestly their instructions as to the right 
meaning of the 12th verse : 01 flN3> 10 in 1ptt73, 
i.e., " Kiss the Son, lest He be angry,'* &c. 

Observation. That -Q does not signify, in this 
place, purity or virtue, as the more modem writers 
render it, is plain enough from the second and third 
members of the verse : ^M** ^Q, "Lest He be angry," 
and in '^Din bn ^-idw, " Blessed are all they that put 
their trust in Him ; " or as Jonathan parapTirases it, 
nnD'^an innOT bnb n^ni^, i.e., *^ Blessed are all 
who trust in the Memra," (the Word.) Moreover, 
we know that in the more poetical parts of the 
inspired writings, the ancient Chaldee words and 
forms are used : thus nn for ]n (a son) is used not 
only in this Psalm, but also in Proverbs xxxi. 2 : 

: "^-n^ in noi *»3tDn -a noi *»nn no, e.e., " What, 

my son ? and what, the son of my womb ? the son of 
my vows ? " 

We find that Aben Ezra expounds the passage 
with the following words : 

bv 1233 -Q ^pw2^ ♦'»*> br Tnan '^-^ nw nnv 
^aian -a nm >nn na ion in '^e nani * in^^D^ 

: nn^ '^an ninn pi 

i.e., "Serve the Lord, (v. 11,) refers to Jehovah; 
and Kiss the Son, refers to the Mes€iai3L\ ^)xA^^M5i 
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signification of in, gon, is as we find it, (Prov. xxxi. 
2,) What, my son," &c. 

I went to one of our oldest teachers; who, as* I 
said in my introduction, lived above seventeen 
hundred years ago, to be taught how to interpret 
these words, in iptt^a, " Kiss the Son," and my soul 
drank of the pure and refreshing water of Divine 
knowledge. Before transcribing his solemn words 
of triumphing faith, I must remark that our ancient 
teachers, who are called " The Cabbalistical School," 
undoubtedly preserved the pure doctrine of the 
blessed Godhead. When, however, they imparted 
knowledge to their initiated pupils, they frequently 
made use of allegorical expressions, and sometimes 
of certain calculations from the numbers represented 
by the letters which a word contained. In this 
manner, they hid their mysteries from the uninitiated 
until they were properly prepared to receive them. 
Thus in Sohar, vol. iii., p. 307, versa, Amsterdam 
Ed.,® I found the following instruction respecting 
the words nn ipC^a, "Kiss the Son." Eabbi Simeon 
ben Jochai proves from Is. xix. 1, that Jehovah 
spoken of there as riding upon a swift cloud to 
execute judgment upon Egypt, is no other than 
'^ the Son of Go4 " spoken of in the second Psalm, 
ver. 12, 'Ti in "JpC?:, " Kiss the Son." These are 
his words of triumphing faith : 

: «3»'^na w^m win naw 1 

1. Thou art the faithful Shepherd. 

e Sohar, Genes. f^^C? (Addenda) p. 18, versa, we find the 
same passage, but evidently with an interpolation, which is 
ratified in the third volume, as quoted on the following page. 
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2. Concerning Thee it is said, (Psalm ii. 12,) 
'' Kiss the Son." 

: bsntt^n p-i • wnnb nn nasi 3 

3. Thou art the mighty One of the earth, the 
Lord of Israel. 

7i''np'y nn • vh'^vb in • nnwn '♦DwbttT inn 4 

4. The Lord of the serving Angels, the Son of 
the Highest, the Son of the Holy One, blessed be 
He, yea, the Shechinah.^ 

5. " It is said with reference to David, 2 Sam. xii. 
13: The Lord also hath put away thy sin; thou 
shalt not die." Through the Redeemer from destruc- 
tion, was David reconciled to God. 

§ 5. 

R. SIMEON BEN JOCHAlI's PRAYER AND EXHORTATION. 

(irrTn ^3pn, cap. xviii., p. 65, Amsterdam Ed.) 

The Prayer. 

N^r"i • nnsi s^nnn ^nb^') ^^v^w ^:ri op 

: Ktt^tttt^T sa'innD w^w^na *:>Dn in>N nas sm 

i.e., " R. Simeon arose with all his companions and 
* "What the Shecbinah signifies, see part ii., § 15, page 34. 
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I 

said : O faithful Shepherd, Lord of all the prophets ! 
arise and awake from Thy sleep ; for Thou art to all 
the prophets as the sun.'* 

The Exhortation, 
(Sohar, vol. iii., p. S81, versa, Amsterdam Ed.) 

•snrDtDTi '•Vi M-)3 Nin n3M '•sii M3tt>ntt wi^i 

: yn^'hv ssbzsi mb n>b ib>::pn 

i.e., '^ God said. Faithful Shepherd ! verily Thou art 
my Son, yea, the Shechinah; ye mighty and ye 
Angels ! Kiss the Son. (Psalm ii. 12.) All of ye 
arise and kiss Him, and receive Him as your Lord 
and King." 



PART IV. 



Vfl'pT] mn, THE HOLY SPIRIT. 

§ 1. 

NATHANAEL IS LED INTO THE INNER CHAMBER OF 

LIGHT, 

Having been instructed by the Holy Scriptures 
how the sn*»r!rwi MTilDr, the Middle Pillar in the 
Godhead, has revealed Himself as the '"^i sniD^D, or 
as the n^nnn iwbzs, the Angel of the Covenant, or 
as the ]motD!:, the Keeper of Israel, I became de- 
sirous to know how the third 1V^r^^ Subsistence in the 
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Godhead, wipn mi >npWT ^nn nin, the Spirit 
who is below, called the Holy Spirit, has revealed 
Himself. 

I did not go to our modem teachers, who have 
lost every trace of the way to the inner chambers of 
the pure truth, but kept close to the^ord of God and 
to my ancient teachers, as I had done hitherto, and 
received from them the followyig instruction. 

§ 2. 

t&Tlpn nil, THE HOLY SPIRIT IS A 'SUBSTANTIVE 
BEING IN THE GODHEAD, THE CREATOR OF THE 
WORLD. 

The Word of God, as expounded by R. Simeon 
ben Jochai, has taught me that there are three Spirits 
in the Godhead, (p. 33, § 14,) and that one is called 
nsb^y nin, the Upper Spirit, to distinguish Him 
from NiT^ri^^ST l^bi mi, the Spirit which is the 
Middle Pillar, and from the wnn mi, the Spirit below, 
which is called the Holy Spirit (a^Tpn nil ^ipMi). 

Though these Spirits are united in One, in the 
Tni'^ZSn, the One God, yet each exists of Himself. 
Thus w^pn mi, the Holy Spirit,^is not a transitory 
effect produced by God, not an abstract power or 
attribute, but a Spirit, self-existing and substantive, 
as the author of ni^!?*^ iCD (according to the Word 
of God) teaches me (pp. 49, 50, Mantua Ed.) : 

'•n hw iau7 iiinrji iiin U'^n n'^nbts mi 

wipn mi im iimi mil bp • D'^obirn 

: nn a!rm pTpn miD nii 
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i.e.. Blessed be the name of the liying God^ of 
Him who Kveth for ever. By Voice, Wind, and 
Speech (is revealed) the Holy Spirit. . . .Spirit of 
Spirit, by whom He (God) created and hewed out 
the world. 

This translaticm is according to R. Moses Butarili, 
the famous commentator of m^S^ 'D (p. 60, Mantua 
Ed.): 

bn a7^p^ m-i» mn • nibrn * mno m-» 



: 'y) rrynn vy^t^n nnn) n^n s-in3 nn*) 

i,e.y Spirit of Spirit. Explanation: Spirit of the 
Holy Spirit, by which the author of n*)^!?^ 'D 
means to say: The Spirit who proceeds firom the 
Spirit, the living God. This is the second Spirit, 
through whom were created the heaven and the 
earth. {Lit,^ that which is above, and that which 
is below, and the four winds.) 

This is explained by R. Simeon ben Jochai (Sohar, 
Gen., p. 16, Amsterdam Ed.) : 

I.e., The Spirit of God, is the Holy Spirit, who 
proceeds from the living God, and this (Spirit) moved 
upon the face of the water. (Gen. i. 2.) 

§ 3. 

AN INFERENCE DRAWN FROM THE ABOVE. 

If a7'Tpn m-1, the Holy Spirit proceeds from 
D^nbM, God, then He must proceed from the >ntt7 
nvirfy the two other subsistences in the Godhead : 
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the One whom we designate Heavenly Father, 
n^ZSCyno? 13'»2«; and the other n'»in, Being, who is 
designated MrT'yisaMT M1103;, the Middle Pillar; 
otherwise there could be no Unity in the Godhead. 
And we know that in the Trinity none is afore or 
after other, none is greater or less than another; but 
all rw^^ % the Three Beings, are co-eternal 
and co-equal : TO117 iinb inM nwbWj *^ Three 
there are ; each exists by Himself, though they are 
One." (m^^!?^ 'D, p. 89, versa, Mantua Ed.) 

I sought instruction from K. Bechai, and found it 
written (p. 4, yersa, Amsterdam Ed,) : 

i,e.y *' The Spirit of God is the Spirit of the 
Messiah.^* 

I went for advice to R. Simeon ben Jochai, who 
directed me to his nnm ^^'ypn, p. 104, I'^nwv S3ipn 
ITW\ where I also learnt the Unity of the Church of 
God with her Bridegroom, the Middle Pillar in the 
Godhead : 

loriM n^b^y n'yn^ ni d^'DB^ik; i'»"ini ins ins 
irr\T2V 'in^'Ni ♦ inw iOtt7i ins >"^ n'^n'^ sinn Dvn 
■rnM • ins n'^sna^im n'^amia^n rtv^nrt wn'^rsoNT 
r\2W^w ♦ nsT' •»n>N') ib>m nn nwyn n^w^m 
a«i n-T^rn as noriM n'»ni wnnwr in'»m nvhv 
bn3;nsb 7irT''» HDD ♦v^^nnn? iv nnnsn nsmii^n 
H>3;-) Ti^**! nv nnn n'^vn sb in^wi sa'»n'»n nb 
• n^'flyDT m-i in'^WT n>nbw mm n^'n lonwn wao'»nD 

;''*^ mi vb37 nmn mn lonwT 

i.e., " One and one make Two lilies. This is 
Jehovah, of whom it is said, (Zech, xiv« 9^) In 

p 
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that day shall there be one Lord^ and His name One. 
And He^ the Middle Pillar^ is considered to be One 
with these Lilies^ among whom feeds^ &c.^ (Cant. ii. 
16.) One Lily {i.e., the Church militant) is below, in 
the world ; in her is the fear of God, and He {i.e., 
the Middle Pillar) is her fear. The Lily, which is 
above, in the heavens, (i.e., the Church triumphant,) 
is my dearly beloved: concerning her it is said^ 
(Cant. ii. 7,) " / charge you, daughters of Jeru- 
salem, hy the roes, and by the hinds of the field, that 
ye stir not up, nor awake my love, till He ^ {i.e., the 
Middle Pillar) please.'^ 

When shall they come to stir Her up, she being 
in His right hand, (Cant. ii. 6,) and He has no 
pleasure in it ? When the faithful Shepherd shall 
come,^ of whom it is written, lit., " said,") ^^and the 
Spirit of God is proceeding from Him," this is the 
Spirit of the Messiah, of whom it is written, (Is. 
xi. 2,) {lit., '' said,") " the Spirit of the Lord shall 
rest upon Him." 

§4. 

A QUERY. 

I asked R. Simeon ben Jochai whether tDTpn nyn, 
the Holy Spirit, may not be the effect of some 

1 Soliar,vol.m.,p. 286, versa, HD^^^ItZ^D '•O niOHS H'DpH 
i.e., The Holy-One, blessed be He, is like an apple, (Cant, ii* 
3J and the congregation of Israel is as a lily. 

^ Aooording to this interpretation is the feminine form 
VBnntt? used for the masculine ^cn^H7, to denote the unity of 
^e two subjects, as the following member shews. 

s See page 93. <* Thou art the faithful Shepherd," &e. 
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invisible influence of God as the first cause of every- 
thing Holy ? His answer was. That t&ipn ni"i, the 
Holy Spirit is Himself the primitive cause of all that 
is holy and good and of all Divine knowledge. His 
words were these (num '^spn, § xxx., p. 109, 
versa, Amsterdam Ed.) : 

i.e., *' It is the Spirit of the Messiah, as it is said. Yea, 
it is the Holy Spirit, who is. the Spirit of wisdom 
and understanding, the Spirit of counsel and might, 
the Spirit of knowledge, and of the fear of the 
Lord." (Is. xi. 8.) 

§ 5. 

W^pn m*1, THE HOLY SPIRIT, HAS ALL THE DIVINE 

attributes: he is omnipotent, omnipresent, 

AND omniscient. 

I have been instructed in nn'^S'* 'D, p. 50, that 
B?lpn nn, the Holy Spirit, is nino nn ; that is. 
Spirit of Spirit, which is D'»^n D'»nbN, the living God, 
who is a Spirit. It follows, therefore, that the Holy 
Spirit must have the same Divine attributes as God; 
hence we read in Fsalm cxxxix. 7 — 10 : 

pow CN ; mn« t^s'Jd nasn inmo ^b« na« 
nnw '•033 stt;M : i^n biwtt? n3;'»swi nnt^ nw n>ttB> 
"♦aTHMnn "^^n^n ^t uw ui : n> nnnwn naDtD« 
: '^a-n^n ni« nb'^bn '♦aow'^ ii^n is ioki : ia>ia> 
nD^'BTHD 'T»«^ DVD nb'»bi ^ttia ywn"^ «b i»n oa 

F 2 
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{.e.y "Whither shall I go from Thy Spirit? or 
whither shall I flee from Thy presence ? If I ascend 
up into heaven. Thou art there ; if I make my bed 
in hell, behold. Thou art there. If I take the wings 
of the morning, and dwell in the uttermost parts of 
the sea; even there shall Thy hand lead me, and 
Thy right hand shall hold me," &c. 

Wlpn nn, the Holy Spirit, being God, I am 
taught by our prophet Isaiah, xl. 13, that He is 
Almighty, and ordereth all things in heaven and 
earth after His sovereign will : 

: na3?''Ti'' ^n'^v w^^^ mw n^n riM pn *•» 

i.e.y ^* Who has directed the Spirit of the Lord, or 
being His counsellor, has taught Him ? " 

That the mn^ mi, the Spirit of the Lord, is the 
Holy Spirit, Jonathan ben Uziel teaches me in his 
Targum, rendering it thus : «tt?np nn rv ypn ]», 
i.e., " Who has directed the Holy Spirit ? '* 



§6. 



WHAT IS THE OFFICE OF XD^'pT\ mi, THE HOLY 

SPIRIT ? 

* ■ ■ 

After having been taught by my teachers what the 
office of pnioiot:, the Keeper of Israel, was and is in 
the economy of God, my mind became engrossed 
with the thought of what office the Holy Spirit has. 

I found that tt7"Tpn m-i, the Holy Spirit, in the 
divine dispensations, had to rule, to guide, and to 
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instruct men in all that is holy and good; but that 
man, before and after the deluge, had, with only 
few exceptions, resisted and rebelled against Him. 
In Genesis vi. 3, we read as follows : 

Min D3tt7n n^vb msn >nn pT sb n^n^^ itts>i 

: ti^w w^nwv^ nsD vn"^ vn^ -itrn 

i.e., '^ And the Lord said. My Spirit shall not always 
strive with man, for that he also is flesh," &c. 

Modern writers, as quoted by R. Aben Ezra, take 
it to be the soul of man which is called the Spirit of 
God, but not so my venerable and ancient teachers. 
The Chaldee paraphrase of Jonathan ben Uziel has 
these words : 

i.e., " Have I not given My Holy Spirit in them, in 
order that they should do good works, but behold, 
they have corrupted their works ? " 

§7. 

HOW CAN I KNOW GOD FROM HIS WORD. 

Many who read the Word of God, and study it 
day and night, continue nevertheless to have very 
confused and imperfect ideas of the nature and 
government of God, though possessed of vigorous 
understandings and much learning. K. Simeon ben 
Jochai gave me this lesson, that none can know God^ 
that ynn nbn, Three Spirits,^ can be one, except 

^ See page 33. 
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W^pn IT)"!, the Holy Spirit, reveals this secret to 
him. His words are these : 

nn by ^«i nn ^'^d^'m t^h • ]wm )7M2W rhn sn 

«.e., '^ But how can three Names^ be one ? Are they 
really one, because we call them one ? How three 
can be one, can only be known through the revela- 
tion of the Holy Spirit/* &c. (See part ii., § 7, p, 

22, 3.) 

§8. 

»"Tprr nil, the holy spirit, was, from the 

BEGINNING, THE GUIDE OF THE ISRAEL OF GOD. 

In Deut. xxxii. 12, it is said : 

t.e,y ^^ So the Lord alone did lead him, and there 

was no strange God with him." 

When I compare this passage with Isaiah Ixiii. 14, 
I find that this was the Lord, the Holy Spirit. 

i.e., " As a beast goeth down into the valley, the 

Spirit of the Lord caused him to rest: so didst Thou 

lead Thy people, to make Thyself a glorious name," 

These words are thus explained by Aben Ezra : 

1 The signification of Names or Name, see p. 18, Note 5. QQ^ 
in the rabbinic language often signifies God, 
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i.e., '^ After having come out of the sea, has God led 
them through the wilderness ; as a beast safely 
descends into the valley, so did the Spirit of God 
lead Israel." 

Wlpn nn, the Holy Spirit, here called n*l*n*^, 
Jehovah, which He is, was Israel's guide. But 
Israel, in the wilderness, sinned against the Holy 
Spirit, and had to bear His judgments, as we read, 
(Is. Ixiii. 10) : 

: nn nnba M'tn 

i.e., '• But they rebelled and vexed His Holy Spirit, 
therefore He was turned to be their enemy, and He 
fought against them." 

An Inference. 

Only a living and substantive Being can be vexed, 
and not an inanimate and unintelligent power or 
attribute ; therefore the Holy Spirit must be, as He 
is, one of the three nv'in. Beings, in the ini^O, the 
only true God. 

§ 9. 

Wlpn riTi, THE HOLY SPIBIT, HAS SENT THE PRO- 
PHETS, AND SPOKEN THROUGH THEM. 

In Isaiah xlviii. 16, we read : mTT* >DTW Tinv*) 
nnm ^anbtt;, i.e., ^^ And now the Lord God, and 
His Spirit, hath sent Me.^^ 

To the three nin'^DD, or nvin. Beings, in the 
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Unity of the Godhead, is here ascribed the act of 
sending the prophet/ which is quite in agreement 
with what we read in Isaiah vi. 8 : 

i.e., ^^ Also I heard the voice of the Lord, saying. 
Whom shall I send, and who shall go for US ? Then 
said I, Here am I ; send me." 

David's last words were (2 Sam. xxiii. 2) : 

: >3wb br inbiD't '•n nyi n'ln'* nn 

i.e.y " The Spirit of the Lord spake by me, and His 
word was in my tongue." Which Jonathan ben 
Uziel paraphrases thus : 

•^DariDi ^'^bw bboo S3M "^n nsina mnn i^ii nt5« 

i.e., ^^ David said, By the Spirit of the prophecy of the 
Lord I am speaking these things, and the words of 
His holiness I set in order in my mouth." 

Thus it is that R. Moses Butarili instructs me, in 
his commentary on m'»!?> ")SD, p. 49, Mantua Ed. : 

n*)n*)ma na^bai^b N^inab npbna w^\)n nin nbi^ai 
7nns >m nnn nriD") t-ai") rvn^ b'tp ix> ^m^ 

^ To *)ni"Tt * nirr* • '»3^S^ is ascribed the senduig of the 
prophet. See p. 34, § 15. These Three being united in One. 
Moreover, see p. 24, No. 7. " What the One of the Three in 
the Godhead does, that does the other ^^ 

" The Father, the Son, and the Holy Ghost, work all things in- 
separably ; not that each of them is unable to work by Himself; but 
that they all three are one God, one Spirit, one nature ; as reason, 
will, memory, are one soul," &c. — (Roger Hutchinsotiy ** The Image rf 
God,'* p. 164, Cambridge Ed., 1842.) 
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1333 mi • D^'^n Q'^nbw bip n:iDS bip b*t bnan 
D^ott; ^n -imn i:idd nm • owns bs 'i^o minn 

e.^., '^ The excellency of the Holy Spirit was im- 
parted to prophecy in three different degrees, and 
this is the mystery of voice, wind, (breath,) and 
speech/* ^ 

'^ R. Aaron the great, of blessed memory, wrote, 
(the Holy Spirit revealed Himself,) by bip, a voice, 
as in Deut. v. 23, (English version, v. 26,) ' The 
voice of the living God ;' by TIY), wind, (breath,) as 
in Ps. xxxiii. 6, ^ All the hosts of them were made 
by the breath of His mouth ;' by nm, in the same 
passage, ^ By the speech (or Word) of the Lord 
were the heavens made.' " 

§ 10. 

WlpTl rni, THE HOLY SPIRIT, SHALL QUICKEN THE 

DEAD. 

In the prophecies of Ezekiel, (ch. xxxvii.,) we 
read of the quickening of the dry bones. It is not 
necessary to touch upon the question whether this 
chapter refers to the resurrection of my beloved 
nation from the death of sin to the life of righteous- 
ness, or to the resurrection of the dead, n'»'»n/1 
D'»non, or both. It is enough to know that our fore- 
fathers believed that this resurrection, this quickening 
of the dry bones, spoken of by Ezekiel, is to be brought 

^ Compare 1 Cor. xiL 4— >12 ; Acts xiii. 2. 

F 3 
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about by the quickening power of the Holy Spirit, 
as a Substantive Being , one of the Three exalted 
ones, ni^i'^OD rhn, in the ffto ^"^M, in Him who is 
without end, because He had no beginning — God. 

B. Eliezer, the son of Hyrkan, a disciple of B. 
Gamaliel, (who lived seventy-two years after Christ,) 
in his D^p-iD, ch. xxxiii., gave me the foUowing 
instruction : 

nbiD ^yinw w^w o -insb "ioi« oros "^nn 
w»s*)ni • bsptm bv mipn n^n nnnw bnnn 
♦ "iMD nn-in nwn> nit5!?r WM-ini ♦ snii nvp^b 
rwin >3« lb ittN • ns")"! nriM hd ni« ]n nb no« 
nrnnb hd "^n tr^ 'tb izss * n^w:i' nin^!^ 7WD 
ns ^n tt?** obniy Vtt? *)3im M^nan -)qm wb • ]niw 
nn« D'^nbN "^'^ -jr5« wbs ♦nbstt nnv nwrb 
n'Tiinsjy 'tnnpa wb ^^'^Db • ]'»ttNn sb ib«3 • nvr^ 

i.e., "R. Pinehas said, twenty years after the 
slaughter of the captives ^ in Babylon, the Holy 
Spirit came ^/tV., dwelt J upon Ezekiel, and led 
him out into the valley of Durah; He shewed 
him very dry bones. He (the Holy Spirit) said 
imto him. Son of Man, what seest thou? He 
said unto Him, I see here dry bones. He said. 
Have I power to cause them to live ? The pro- 
phet did not reply, O Lord of the universe ! Thou 
hast power to do even more than this ; but he said, 
O Lord God, Thou knowest ; as if he did not 
believe that the Holy Spirit was able to give life to 

* Dbl^, lit; aU of them, meaning a great number of captives* 
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these dry bones. Therefore ihis hones Trere iHit 
buried in the land of Israel." * 

1 observed in the exposition given by R. Pinehaii^ 
that he believed that the Holy Spirit is a substantive 
Being. He calls Him the God of the Universe, and 
Lord God, according to the true faith of the fathers. 

§11. 

KATHANAEL TAKES A RETROSPECTIVE VIEW, AND 
ENTERTAINS ENCOURAGING EXPECTATIONS. 

When I examine everything which is made 
known regarding the host of Patriarchs, Prophets, 
and Teachers, up to the time of the Maccabees, 
I perceive that the Holy Spirit had rested upon 
them. My teachers also shew me that in the days of 
the Messiah, He shall again be poured out in a 
fuller measure ; that is. He shall reveal more fully 
the hidden mysteries of God, and of divine things. 
Thus B. Simeon ben Jochai imparted to me this 
encouraging expectation, in these words, (Sohar, vol. 
iii., lanwn, p. 289, Amsterdam Ed.) : 

" '^'♦m wm-i '»-)pwi • wD'^no KniOD p'^ca Nmn «ti 
HD^DT W3atn snaan ^^lanb v^'^^t wm-i ^Mnni 
naan mn v^ n^n rhv nroi n\nDT ^^n'^ana 

i,e,^ '^ And this is the Spirit who proceeds from the 

2 R. Eliezer believed, as I see, in the Povonality and 
Deity of the Holy Spirit. 
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secret mind/ (God^) and is called the Spirit of Life. 
And this Spirit is ready to give knowledge of 
wisdom at the time of the King Messiah^ as it 
is written^ (Is. xi. S>) And the Spirit of the Lord 
shall rest upon Him^ the Spirit of wisdom and 
Understanding/' &c. 

The teaching of R. Simeon is supported by that 
of all the prophets. For example^ in Joel iii., 
English version, ii. 28, we read : — 

C32'»-)^nn I'labn'* niabn DD'^spr DD'^reni DD'^an 
D'^D'^n mnotDn byn o'^in^^n bv onn : "iht^ m^m 

i.e., *' And it shall come to pass afterward, that I will 
pour out My Spirit upon all flesh ; and your sons and 
your daughters shall prophecy, and your old men 
shall dream dreams, your young men shall see 
visions ; and also upon the servants and upon the 
handmaids in those days will I pour out My Spirit." 
Jonathan ben Uziel teaches me that no other 
Spirit but the Holy Spirit is meant. His words are : 

i.e., ^^ And it shall come to pass afterward, that I 
will pour out My Holy Spirit," &c. 
In Zech. xii. 10, we also read : 

]n nn abtDi-i'^ 2127*1'^ \^^ T^n n'^n hv •^riMttr) 
yh'v nsDi i-ipT ii27« nw '»bN ntD'^nm D'^aianni 
; -)iDnn bi} idttd vbi? nan*) I'^rrn b:s> TDOttD 

^ n*1tD> LU*t marrowi brain, mind; medulla, the quintes- 
sence of anything. 
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Le*, " And I will pour upon the house of David, and 
upon the inhabitants of Jerusalem, the Spirit of grace 
and of supplications ; and they shall look upon Me 
whom they have pierced, and they shall mourn for 
Him, as one mourneth for his only son, and shall be 
in bitterness for Him, as one that is in bitterness for 
his firstborn." 

Conclusion. 

I now appeal to every candid and unprejudiced 
Israelite or Christian, who has read these pages, 
whether I am not right in maintaining that the 
Jemsh Church before the Christian era, and in the 
first two centuries of the same, held NU7ibU7*T sn, 
the Doctrine of the Trinity, as a fundamental and 
cardinal article of the true faith ? 

Again, I would ask every true and candid 
Israelite or Christian, who has read this little 
book, whether he can still persist in charging the 
Christian religion with Polytheism, or a species of 
Polytheism ? Alas ! Judaism, as it is at present, de- 
nies the true and Scriptural faith of her ancient and 
primitive Church, and teaches that there is a great 
and a little Jehovah. Read "iDD I'nM'Srr riDlprr 

ipK3 m bri Mtap w^w bbDD nt^v ntt?« b-nrin 

•♦D in -^T^n b« nbips vDt&i V3Dtt iDa?n ri-rirci 

: DDrtt?Db nwH wb '^d -)»« wbi D»tt?Db wtz?^ «b 
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i.e., " And Metatron, (the Keep» of Israel,) the 
Prince of God*s countenance, is called the littk Ood. 
In the section np3^ iTIl^y (Deut. xi. 7,) it is written. 
But your eyes have seen all the acts the great 
Jehovah has done, implying * that there is also a 
little One, therefore it is said in the Thora, (the Law, 
Exod. xxiii. 21,) Beware of Him, obey His voice, 
provoke Him not; for He will not pardon your 
transgressions; but He does not say, / will not 
pardon your transgressions.'* 

Such a doctrine as R. Abad thus teaches, every 
sincere and true Israelite will abhor with me ; for he 
will see how modern Judaism has perverted not 
only the Holy Scriptures, but also the doctrine of 
the Trinity, and also that respecting Metatron, the 
B^aDn itt?, the Prince, the express image of God's face 
or person. 

2 The original text is, bl^n mn'» ntt?37D ^D n« 
T^WV "iWt^f *^AU ike great acts of the Lord which He duU* 
The construction is mediate^ that is, the word rr^TPy Lord, 
is placed hetween ntr37tt> acts, in stat. constr., and VfSn, 
the great, the genitive case. This construction is very 
common in the Hebrew. (See Gen. yii. 6 ; Is. xix. 8 ; xl. 12, 

V^sn 1037 tt^'^bDn ban. Hos. xiv. 3, 7*jy stt?n bs, 

&o., &c.) R. Abad perverts the Holy Scriptures in 
this and the following clause, from Exodus xxiii. 21, 
to establish his doctrine of Polytheism, that there is 
]lDp ^3*TN» a little Lord, and bl3 il^n\ a great Lord, 
He transposes the adjective ^^ great ^^ belonging to ** actf* 
and places it before '^ Lobd." In the quotation from Exod. 
xxiii. 21, he labours to make out that there axe two who can 
forgive sin, a little and a great Jehovah. 
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The Holy Scriptures, as shewn in these pages^ and 
our ancient teachers have taught me, that all the 
Three Substantive Beings in the inVtt, Unity of the 
Godhead, have one will and purpose ; if One forgives 
transgression, the Others do so too. 

T^ni^T p •iDWp inban n3?nN siin'^T ^'^a^iin nDDi 

" Although there are so many Persons united in 
the Unity, yet each Person is a Verity y (a true One,) 
what the One does, that does the Other ^^ (Sohar, vol. 
ii., p. 43, versa, Amsterdam Ed., p. 23, 7.) 

Because modern Judaism has stopped up the 
fountain of the waters of salvation, it is my prayer : 

" Lordy save Thy people, the remnant of Is^ 
raeir 

: nbxs ^'yn bwb mm x^wy\ on 
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